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In This Issue / 33 Qt Editorial 


ECUItOMI AL: svsisssssssdacsscutesvedsitacieastavaudazeaseeaaeieas The Advent of Guru Nanak 


Shabd Vichar 


Karminder Singh Phd Guru Nanak was born on 1 Baisakh 1469. The corresponding date 


on the Gregorian calendar is 15 April, 1469. Historian Karam Singh 
Does Guru Nanak Say the Bani (Word) established - more than one century ago and beyond any doubt - 
Was Revealed to. Min by GRO: that the date was altered into Katik di Puranmasi by a gamut of 
poe te) ive mene Ee gullible Sikhs, non-Sikhs, anti-Sikhs and others with other agendas. 


ag ledg ee" Sikhs are stuck with a spiritual leadership that has sold its 


SCG HATS ING acces 22 soul; institutions that are under the control of anti-Sikh forces; 
Who Are the Sikhs? clergy that has taken Sikhi back to 1468; intellectuals who are 
Hardev Singh Shergill silenced by the burden of their grants; a religion that has been 
aa tity gn ust ai Kh hijacked by the gerd’ sants, panes, cults and deviant sects; and a 
s 5 general body that is largely lethargic. 
p f 39 | body that is | ly leth 


The Role of The Masands In Sikh History We stand crippled against correcting this one single error of 
Rishpal Singh SidAU.iecesecseereenee..43 || Celebrating the birth of our Guru on the wrong day. 


Hot oe fay SH Chat fears But the distorted birth date of Guru Nanak is just one 
Wade HY HIGH STB... 50 instance of a long list of wrongs that have been inflicted on Guru 


Nanak. His life story, bani, teachings, philosophy and messages 

stand adulterated to the point of being totally diluted of its 

authenticity, originality and uniqueness: the distinctiveness that 
www.sikhbulletin.com Bhai Gurdas depicts in his seminal verse 


www.sikhivicharforum.org a . 
want fat Fars feu Sta fSGHS Us VST Il 


Editor in Chief: Hardev Singh MARIYA SIKKA JAGAT VICH NANAK NIRMAL PANTH CHALEYA. 


Shergill, MA, MED (USA) 
Joint Editor: Karminder Singh, PhD In the world of spirituality, the Panth of Guru Nanak had its 


(Boston), Kuala Lumpur. trademark in its uniqueness as being un-contaminated (by existing / 
Punjabi Editor: Gyani Jarnail Singh un-enlightened beliefs). 
Arshi (Malaysia) 


Editoreahcnincencneniincial The source and fuel of the adulteration are some 2,000 odd 


Harpreet Kaur (New Zealand) stories about Guru Nanak that we euphemistically call Sakhis, and 
Technical Lead: Amrinder Singh are repeated by our clergy - parcharaks, preachers, kirtanias, 
Sandhu (USA) dhadees as well as our writers and historians. 
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The origin of these sakhis are a variety of books called Janam Sakhis — the oldest being composed in 
1733 by Dya Raam and illustrated with pictures by Alam Chand Raj. This Janam Sakhi — also called the B40 Janam 
Sakhi, (after its Accession Number assigned by the India Office Library in London) is thus written 264 years 
AFTER Guru Nanak’s advent. 


The most popular Janam Sakhi amongst Sikhs is Bhai Bala’s Janam Sakhi— purportedly written by Guru 
Nanak’s Hindu companion Bala. Bhai Bala is a fictitious character. He did not exist. Guru Nanak’s companion was 
Mardana. How many Sikhs know of this basic untruth — that their entire story of Guru Nanak is written by a non- 
existent character? 


Viewed collectively, these Janam Sakhis paint Guru Nanak as a mystic, a miracle performer, a faith 
healer, a magician, a purveyor of superstitious beliefs, a practitioner of super-natural powers, a recluse, an 
ascetic, an unproductive child, a neglecting father, demanding blind faith and so much more. Snakes come over 
to shade him as he slept while his cows ate the fields of others. His father slaps him for wasting 20 rupees of his 
hard earned money at a time when the rupee was non existant in India. In the wink of an eye he brings back to 
life fields eaten by his cows. Elsewhere he drowns in a river and comes back to life three days later. He brings 
dead people back to life, and stops a mountain of a stone hurled at him with his palm. He flies over the 
mountains to meet Yogis and Sidhs residing there. He orders his son to hang out clothes to dry in the middle of 
the night and tells his disciple Bhai Lehna to eat a corpse. This is the Guru Nanak that Sikhs seem to know. The 
adulteratred one, of course. 


What could be worse than the Sikh world having tolerated a contamination to Guru Nanak’s name even. 


Sir Ullama Mohamad Iqbal, PhD (Ludwig, Germany) captures the source of the wrongs that have been 
inflicted upon Guru Nanak in his Urdu lanuage book Bang-e-Dara. 


Shama-e Hug Se Jo Munavar Hai Ye Voh Mehfil Na Thee 
Barshey Rehmat Hue Lekin Zamee Kabil Na Thee. 


Nanak was the lamp of enlightenment, but the audience was not one which prized illumination — it was 
blind. Nanak brought along the rain of mercy that poured from the heavens, but the land was not one which 
cherished rains — it was utterly barren. 


Aaah Budkismat Rahey Awaaze Huq Se Bekhabar 
Ghafil Aapney Ful Kee Sheereene Sey Hota Hai Sazar. 


Poor wretched people — they never did awaken, remaining oblivious to the call of Reality. Just like a 
mighty tree whose essence is dead to the awareness of the sweetness of its own fruit. 


Dr. Iqbal’s lament is an accurate depiction of the Sikh psyche in relation to Guru Nanak. Put plainly: The 
Sikh psyche is blind to the enlightenment of Guru Nanak and the Sikh heart is barren to the blessings of Guru 
Nanak. 


Put even more plainly, the Sikh heart and mind is incapable of appreciating Guru Nanak. Put even more 
plainly - the coming of Guru Nanak is a waste to the people of India. Dr. Iqbal captures this waste in the 
following verse: 


Hind Ko Lekin Khyalee Falsafey Pur Naaz Thaa. 
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But the people of Hindustan were content to hold on, with (false) pride to their hollow and fictional 
spiritualties. 


Powerful words. Equally powerful a slap to the spiritual face of Sikhs of Guru Nanak. Powerful but true. 
Necessary even. 


In the absence of leadership from Sikh Institutions; and in the dearth of courageous intellectuals and 
thinkers of sufficient standing and adequate numbers towards reversing the onslaught of against the spiritual 
legacy of Guru Nanak, the burden falls upon the shoulders of the ordinary Sikh to enlighten himself, awaken and 
take a stand. 


The Sikh Bulletin stands on the side of, and with such Sikhs. The essays contained within this issue are 
aimed towards creating an awareness — amongst its readers - of some of the wrongs that have been inflicted 
upon Guru Nanak. 


Prominent Historian and Thinker Dr Harjinder Singh Dilgeer takes on the issue of the contamination of 
Guru Nanak’s name. His piece did A'Adq "AS" fa dd aaa mete" is published in Punjabi in this issue. Its 
English translation Guru Nanak Sahib or Dev was carried in the previous issue (Vol 3 / 2019). 


The adulteration of Guru Nanak’s bani messages by translators is exemplified in my Shabad Vicahar 
essay. | have selected a pauree of Guru Nanak in Asa Rag; mula sal stat ot dfe SAHfS 3g fRofeor Il 
Apeeney Bhog Bhog Kay Hoe Bhasmar Bhaur Sidhaya. \t is hoped that readers can see the stark difference 
between the intended messages and those that are presented to the Sikh world by translators working under 
the influence of Vedic / Yogic paradigms. 


Prof Devinder Singh Chahal, in his essay Does Guru Nanak Say the Bani (Word) Was Revealed to Him by 
God debunks the ridicule inflicted on Guru Nanak regarding the source of his spiritual knowledge and divine 
enlightenment. There perhaps is no greater derision inflicted on the divinity of Guru Nanak than suggesting that 
his enlightenment mystically fell onto him while having drowned in a river for three days. 


Gurcharan Singh Jeonwala, in his short first-hand piece titled Hol det fity oftH Chat fanrahat illustrates 
Dr Iqbal’s lament of an audience that did not prize enlightenment; whose soul was dead towards the 
magnificence of Guru Nanak’s messages. 


We take pride in republishing Hardev Singh Shergill’s Who are the Sikhs — a Sikhi primer of sorts which 
first appeared in SB Volume 1/2011. 


Two other essays: Moninder Singh’s atd fun Ste - ult at Hd? and Rishpal Singh Sidhu’s The Role 
of The Masands In Sikh History provide, respectively, a narrative of authentic Sikhi principles and a chronicle of 
the Masands — a precursor class of the present days sants and babas. 


Readers’ views are welcome. 


Karminder Singh, PhD (Boston) 
Joint Editor. 
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The Coming of Guru Nanak 


Het Yad ws3'd Ys Jd S60 Ad HF USA Suni Pukar Datar Prabh Guru Nanak Jug Mahe Pthaya 


Mankind’s Cry for Humanity is Answered in the Advent of Guru Nanak 


ado Ufe aaah ad adatys fFtat USGI Charan Dhoe Rehras Kar Charnamrit Sikha Pilaya 


He Set Out to Proclaim the Path of Godly Spirituality Through Instilling Divine Messages 
Rehras — Persian. The Path (of Godly Spirituality). Sikha — from Sikhya - Messages. Chanramrit Pilaya — Lit. initiated into 
the fold; Instilled. 
UDYIH UTS YIH ASAI wied fea FEU II Parbhram Puran Bhram Kaljug Ander Ek Dikhaya 


Guru Nanak Instilled the One-ness of the Manifest Omnipotent Creator Amongst Mankind 


ard Ud UdH 2 ad eda fra eas Aaa II Charey Paer Dharam Dey Char Varan Ek Varan Kraya 
Through the One-ness of the Creator, He Instilled the One-ness of Mankind 


Char varan — Lit. 4 castes; mankind. Charey Paer Dharam Dey - Lit. All four phases of religion; One-ness of Spirituality of the 
One Creator. 


wet ga saad Udi USS" Hal SISTA Rana Runk Brabri Paeri Pavna Jug Vartaya 
Within His Proclamation of Equality Guru Nanak Inculcated Humility Amongst Mankind 


Rana Runk Brabri — Lit equality between the ruled and ruling; Equality. Paeri Pavna — Lit. fall at the feet; Humility. 


Queue fugu a dg Qug AA fe|]rer ll Ulta Kheyl Pirum Da Paera Upar Sees Nivayea 


His Love for Humanity is Unique in His Exceptional Humility Towards Mankind 


Ulta Khel — Lit. uncommon occurrence; Unique. Pirum — love. 


afsaa ae ston ASSH Us HZ AST II Kaljug Babey Tariya Satnam Parh Mantar Sunaya 
The Baba Served Mankind Through His Messages of Divine Virtue 


(Mantar — Message. Satnam — Virtue of the One who is in Existence, Divine.) 


OMS BEF Td StTHa IMG 1123 Il Kal Taran Gur Nanak Aiya 
Gur Nanak’s Coming Is in the Service of Mankind 


Bhai Gurdas Vaar Vaar 1 Pauree 23. 
English Translation: Karminder Singh, PhD. 
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mnie sar sfar a Apeeney Bhog Bhog Kay 


Karminder Singh, PhD 





The Gurbani Framework calls for the use of GURBANI to understand, explain, translate 
and interpret GURBANI. The Framework is a response to a variety of distorted 
translations using Vedantic, Taksalee, Yogic and literal methods — all of which rely on 
use of sources OUTSIDE of Gurbani to interpret Gurbani. 





This article interprets the following pauree from page 464 of the SGGS ji by 
applying the Gurbani Framework. 


uGat il wmité sar Star a dfs sAHfs s@g frovfeor II 


Pauree. Apeeney Bhog Bhog Kay Hoe Bhasmar Bhaur Sidhaya. 


zat don vaterg als Hare wis vefeor I 


Vadda Hoa Duneedar, Gull Sangal Ghatt Chaleya. 


wd adet otafs erdha af Sut afa Asti II 


Agey Karnee Kirat Vacheay Beh Lekha Kar Samjhayea. 


wo det ugdtet dfe Heba fort quite I 


Thaon Na Hove Paundayee Hunn Suneyeh Kya Ruaayea. 


Hf nid FSH aetfeur Il 3 Il Munn Andhey Janam Gavayea. 


One of the primary principles of the Gurbani Framework is that the Rahao verse contains the central thesis 
of a shabd. This verse needs to be understood first. The remaining verses of the shabd must be interpreted within 
the CONTEXT of the Rahao verse. This is because the rest of the shabd or bani revolves around the Rahao verse. 
The Rahao verse is the gist message while the remaining verses are illustrations, examples, cases in point, 
supporting arguments, justifications, and rationalizations. Or they are explanations, validations, clarifications and 
corroborations. In other words, they revolve around the Rahao verse which acts as the anchor of the entire 
narrative of the shabd or bani. 


When it comes to Paurees, the FINAL verse of each Pauree functions as the Rahao verse. As the concluding 
verse it contains the gist of the entire Pauree and sets the context for the remaining verses. 


The final verse of the Pauree under discussion is: 
Hfs nid ASH aetfear I 3 Il Munn Andhey Janam Gavayea. 


The translation that is available interprets this verse as follows: The blind man has wasted his life away. (Sant 
Singh MD page 464). 


The following three critical observations pertaining to the translation are in order. 


FIRST, the underlined words in the translation DO NOT exist in the Gurbani Verse. There is no mention of 
“a blind man” in the verse. If one’s life was wasted away on account of one’s blindness, then blind human beings 
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would have no chance for spirituality. Conversely, those who are not blind are thus not capable of “wasting their 
lives away.” 


SECOND, the word HIS Munn is omitted from the available translation. 


THIRD, the word aretfenit is present tense. So the translation “has wasted” is inaccurate. It should be “is 
wasting”. 


The outcome of the above three errors therefore, is a distorted translation as above. By using Gurbani to 
understand Gurbani one can gather the following two pointers. 


FIRSTLY, Gurbani addresses our mind. The way to read this verse is therefore: Munn Andhey ! Janam 
Gavayea. 


SECONDLY, the word nid (Adhey) in Gurbani does NOT refer to those who are blind; but those who are 
devoid of enlightenment (within their minds). As in 


ior Afe fa wig ane fan fae fi Sas are Il 
Andha Soey Je Andh Kamavey Tis Ridey Sey Lochan Nahi. SSGS 1289 
Meaning: Blind are Those Who Acquire Ignorance; Whose MINDS Are Unable to Realize. 


Also: 


mid ef & mindbafs fae ufy Sire ofa il wid Het area UAH Wa AT I 9 Il 
Andhey Eh Na Aakhiey Jin Mokh Loen Nahi. Andhey Seyi Nanaka Jey Khasmho Ghuthey Jahe. 
SGGS 954 
Meaning: Consider Not Blind Those Who Have No Eyes. The Blind, O Nanak, Are Those Who Are Lost 
On Their Journey of Spirituality. 


Taking into mind the Gurbani Framework, then, the meaning of the concluding verse of the Pauree in 
question is: 


Hfs wid Aon Tetfenr 1 3 I 


Munn Andhey Janam Gavayea. 
O Un-Enlightened Mind! My Life Is Being Squandered as A Result (Of Your Unenlightened State). 


We now know (from the final verse acting as the Rahao verse) that the context of this Pauree is about 
Human Life being led astray as a result of a mind that is un-enlightened in Gurbani. 


Now let’s look at the first verse, unt sai sfara dfe sAnfa 3@q frorfeor ll Apeeney Bhog Bhog Kay 


Hoe Bhasmar Bhaur Sidhaya. 


Sant Singh MD translates it as: Enjoying his pleasures, one is reduced to a pile of ashes, and the soul passes 
away. 


The following three critical observations pertaining to the translation can be made. 


FIRST, the underlined words in the translation DO NOT exist in the Gurbani Verse. There is no mention of 
or “passing away” meaning death. 


|’ 


“sou 
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SECOND, there is the issue of literal translation of words. SHHfs Bhasmar is translated literally as “reduced 
to a pile of ashes.” 


THIRD, Sikhi concepts are CHANGED to Vedic / Yogic concepts. This verse and the entire Pauree is about 
LIVING, but the Vedic translation makes it appear as if it is about LIFE AFTER DEATH. 


The outcome of the above three errors therefore, is a distorted translation as above. By using Gurbani to 
understand Gurbani we can get the meanings of the primary words and concepts that are used by Guru Nanak in 
this verse. 


A) sa stata Bhog Bhog Kay means living a life engulfed solely in material and worldly matters. As in: 


figs 6 uit fats fn »ifafofA sat So Il 


Mirt Na Avi Chit Tis Ennes Bhogey Bhog. SGGS 71. 
Meaning: One Lives a Live Engulfed Day and Night in Material; Forgetting Death Even. 


B) de sHHts Hoey Bhasmar (root SHH Bhasam) is idiomatic language for “reducing life’s worth to nothing” 
As in: 


Fg 3 omy ATS BS<z II fue Ha dfs afte smMiZ II 


Sabh Tay Aap Janey Balwant. Khin Mey Hoey Jaey Bhasmant SGGS 278 


Meaning: One Thinks One Is Most Powerful. But (When Compared to The Creator) Such Power Is Worth 
Nothing Even for One Second. 


C) 38d Bhaur (root 3<¢d Bhavr) is metaphorically used to reflect the roaming characteristic of the human 
mind. Bhaur is a butterfly; and in Gurbani it is used to depict the non-focused, un-stilled, fleeting and anguished 
mind. A mind that moves from one desire to another. As in: 


Jed SS Safar wy mfs std TH Il 


Bhavra Ful Bhavanteya Dukh Att Bhari Raam. SGGS 439. 
Meaning: The Mind Wanders Like a Butterfly from Flower to Flower; In Spiritual Anguish. 


Given the context of the Final verse and using the Gurbani Framework, the meaning of the above verse is 
as follows. 


nmi sa afar a dfs srnfs 3g frorfeor 11 


Apeeney Bhog Bhog Kay Hoe Bhasmar Bhaur Sidhaya. 


Living A Life Anchored in Worldly Pursuits Dictated by an Anguished Mind That Wanders from One Pursuit to 
Another, My Spiritual Journey Is Being Reduced to Nothing. 


Now let’s examine the second verse: zat dan ealerg als Hale wis vette Il Vadda Hoa Duneedar, 


Gull Sangal Ghatt Chaleya. 


Sant Singh MD translates it as: He may be great, but when he dies, the chain is thrown around his neck, and 


he is led away. Prof Sahib Singh translates it as eae Ufont fed efit dfmat Ate (Fe) Hoe, (fEH 2) TG 
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fea Has Ul a nigh Bt fur Art gd. Engulfed in the deeds of worldliness, when the human dies, chains are put 
around his neck and he is led away. 


The following three critical observations pertaining to both the above translations can be made. 


FIRST, the underlined words in the translation DO NOT exist in the Gurbani Verse. There is NO mention 
whatsoever about DEATH here. 


SECOND, critical words and concepts such as alet”d Duneedar is omitted from Sant Singh’s translation. 
Duneedar means someone who is LIVING IN THIS WORLD. It is probably omitted because it contradicts the Vedic 
translations’ obsession with life after death. 


THIRD, words are wrongly translated. oat Hoa — is translated as “MAY BE”. Whereas its meaning is “is.” 
The word BStent Chaleya is mistranslated as LED AWAY, perhaps again, to keep the focus on life after death. 
The notion that chains are put around “the neck” after death make absolutely no sense given that “the neck” is 
either buried or cremated with the rest of the body during the funeral. 


TST Chaleya is a verb in the present tense meaning; “being conducted or being run.” Both translations 
above therefore are operating under the shadows of Vedic paradigms of life after death. 


The outcome of the above three errors therefore, is a distorted translation as above. 
By using Gurbani to understand Gurbani, we get the meanings of the words 
A) as HAS means the shackles of the human vices. As in 


ay qu uddd ud fSe" 11 SA Sg sta dg fafse Il 
3H a Hale sta fags dtd wiste dig ga uaa 9 
Kaam Krodh Parhar Par Ninda. Lab Lobh Taj Hoh Nichinda. 
Bhrum Ka Sangal Torr Nirala Har Antar Har Rus Paiya. 


Meaning: Discard Desire, Anger and Slander. Remove (From Your Mind) The Effect of Greed. Break Free 
from Their Illusory Shackles, And Be That Unique Mind Within Which Godly Realization Resides. 


B) eat dat ealerg means “living one’s worldly life in ego of being in control.” 


Using the Gurbani Framework and keeping the CONTEXT (Human Life being led astray as a result of a mind 
that is un-enlightened in Gurbani) the meaning of the second verse is: 


zat don zalerg as Hare wis vetfenr I 


Vadda Hoa Duneedar, Gull Sangal Ghatt Chaleya. 


| have lived my worldly life in the illusion that | am in control; but (in reality) my life is being run as bound in 
shackles to human vices. 


Now, let’s examine the third verse: idl adel atafs erdha ofa Sur ata AHS II Agey Karnee Kirat 


Vacheay Beh Lekha Kar Samjhayea. 


Sant Singh MD translates it as: There, his good and bad deeds are added up; sitting there, his account is 


read. Sahib Singh translates it as Udea fed (Te, UdHd'aA ¢ edad {e9, za ugat 2) gaat fHets-ATSTd JU 
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ane ft age Ut J, ea (Hz 2 ats AGH a) farra dail 3gi (feH @) AST fest Fret VW. In Parlok (meaning in 
the court of Dharm Raj) only the praise of God done is accepted. There the accounting of (the being’s deeds) is 
properly explained. 


The following two critical observations pertaining to both the above translations can be made. 


FIRST, both translations attempt to keep the focus on death and life after death — contradicting the true message 
of the shabd (as ascertained from the final concluding verse) which is about human life lived HERE and NOW. 


SECOND, there is the issue of wrong translation of words. “dl Agey is not a location where something 
happens. Under the Vedic influence, Sahib Singh adds the words “in the court of Dhrm Raj” even. 


We know that the spiritual focus of Sikhi is the MIND. “dl Agey thus has to be translated in such a context. 
AHSTfEyT Samjhaiya cannot be translated as “is read” (Sant Singh) or is “properly explained” (Sahib Singh). One 
can question the logic of “reading out” or “properly explaining” by asking “to whom” given that “reading” and 
“explaining” are HUMAN functions of the SENSES and the MIND — ALL OF WHICH CEASE TO EXIST UPON DEATH. 


The outcome of the above two errors therefore, is a distorted translation as above. By using Gurbani to 
understand Gurbani we get the meanings of the crucial words and concepts that are used in this verse as follows. 


A) "dl Agey translates as “future, forward, progress or objective) as in 


wel aif arSba fee are Garg il 3 Il 


Agey Gayea Janeeay Vinn Navey Vekaar. SGGS 16. 
Meaning: Moving Forward (On The Journey of Spirituality) One Realizes That a Life Without Godly Virtues Is 
Wasted. 


B) adel atdfS Karnee Keerat. Karanee translates as “actions and deeds that we conduct.” And Keerat as 
“praiseworthy.” Together it means “praiseworthy deeds.” 


C) erdPH Vacheay (root Vachey) means “to study, to analyze, to assess.” As in: 


Ufss eats Uden a ysta Sted Il 
Pandit Vachey Potheya Na Bujhey Vichar. SGGS 56 
Meaning: The Pundit Studies and Analyzes the Religious Books, But His Discourse Brings About No 
Realization. 


D) Su! Lekha refers to the continuous and cumulative acts or deeds that are positive. These are of course 
undertaken during one’s lifetime. As in 


Aad 38 faat ata AA Set Il 
Say Kar Bhaley Jinee Har Jus Lekha. SGGS 103. 
Meaning: Benevolent are the hands that accumulate praiseworthy deeds. 


E) AHS Samjhaiya means to create an understanding. As in 


add four gu gaet A AHfs tg ANSE II 


Karho Kirpa Bhrum Chukayee Mein Sumat Deh Samjhaye. SGGS 346. 


Published by KTF of NA Inc. 9 


The Sikh Bulletin mMA-Ud 4ud aloaHdt October-December 2019 





Meaning: Bless Me with The Ability to Remove My Doubts, and an Intellect That Will Bring About 
Understanding. 


Using the Gurbani Framework, the meaning of the third verse is: 


wd adet oats erdha af Sur afte Aste II 


Agey Karnee Kirat Vacheay Beh Lekha Kar Samjhayea. 


O Mind, Do Understand That Progress On the Journey of Spirituality Is Assessed / Weighed On the 
Accumulation of Praiseworthy Deeds. 


Let’s look at the fourth verse: wea det ugdtet ale neha foot gorfeot ll Thaon Na Hove Paundayee 


Hunn Suneyeh Kya Ruayea. 


Sant Singh MD translates it as: He is whipped, but finds no place of rest, and no one hears his cries of pain. 
Sahib Singh translates it as: Sanger 6 fas Vet St hse, Cues fA dt aet St ga-yard Het Sd APT | As 


he is beaten there no support comes his way, at that point none of his cries of agony can be heard. 
The following two critical observations pertaining to both the above translations can be made. 


FIRST, the underlined words in the translation DO NOT exist in the Gurbani Verse. There is no mention of 


“whipping” in the verse. The root of RUS Ruaayea is det weep, but there is no mention of “cries of pain” 
or “cries of agony” in the verse. 


SECOND, there is the issue of wrong translation of words. ago det Thaon Na Hove is wrongly translated 
as “no place of rest.” As said above, the final verse makes clear the Pauree is about Life being led astray as a result 
of a mind that is un-enlightened in Gurbani. It is NOT about life after death. Hence the words “no place to rest” 
distorts the message because it is derived from the Vedantic / Yogic paradigms. 


The outcome of the above two errors therefore, is a distorted translation as above. By using Gurbani to 
understand Gurbani we get the meanings of the words 


A) QB del Thaon Na Hovee means “not get any respect or dignity.” 


B) ugdtet Paudayee comes from the words Ue Fret paindee Jandee. It means “being put into.” Here is 
means “descending” or being put into an increasingly negative position. 


C) ale He} Hunn Suneya means to ‘listen instantly, now, without delay” 


D) gufont Il Ruaayea. The root of Puen Ruaayea is get weep, cry, and shed tears; but the context 
of the pauree is spiritual. In Gurbani spirituality the word “weep or cry” is used as an expression of deep regret. 
Asin 


Jan 6 AS as de Il wea Ter ales Ae I 


Hukm Na Janey Bahuta Rovey. Andur Dhokha Neend Na Sovey. SGGS 85. 


Meaning: Not Understanding the Creator’s Hukm, One Regrets; His Inner Spirituality Suffers Deceit and He 
Gets No Peace and Solace. 


Using the Gurbani Framework, the meaning of the fourth verse is 
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wo det ugdtet dfe Heba fort quiet II 
Thaon Na Hove Paundayee Hunn Suneyeh Kya Ruayea. 
My spiritual life is descending into disrespect and indignity, listen without delay, will you O mind! and not 
regret later. 


Hf oid ASH aetfenr Il 3 Il Munn Andhey Janam Gavayea. 


O un-enlightened mind! my life is being squandered as a result (of your unenlightened state). 


Compare this to the Vedic / Yogic / Literal Translation: The blind man has wasted his life away. 


POINTS TO NOTE. 


The following four points are worth nothing in the interest of getting to authentic Tatt Gurmat based 
interpretations of Gurbani. 


FIRSTLY, that Gurbani is talking about LIFE HERE and NOW. And that translations adopting the Vedic / 
Yogic — knowingly or unknowingly - end up steering Gurbani into LIFE AFTER DEATH. The primary concerns of the 
Vedic / yogic systems are indeed connected intrinsically with matters of LIFE AFTER DEATH; whereas Gurbani is 
primarily focused on LIVING LIFE. 


SECOND, that Vedic, Taksalee and Yogic translations DISTORT Gurbani to the extent that they hijack the 
UNIQUE spiritual messages of Gurbani; slanting them towards REJECTED non-Sikhi belief systems. The ultimate 
outcome of these mistranslations is the almost complete hijacking of Sikhi. Large majorities of Sikhs today accept 
these Vedic and Yogic concepts as Sikhi tenets. 


THIRD, the hijacking of Gurbani interpretation happens through the following methods which may be 
deliberate or by error — all of which are illustrated in the defective translations presented of the five verses of the 
Pauree under discussion above. 


a) Wrong Translation of Words. oid (Andhey being translated as ‘blind’ instead of un-enlightened) 


b) Changed Concepts (The utility of Guru Nanak’s spirituality for the HERE and NOW being presented as one 
focused on life AFTER death). 


c) Adding (in the translation) what is NOT contained in the Verse being translated. (Adding the words “the 
soul passes away” to the translation of verse one, adding “when he dies” and “in the court of Dhrm Raj” in verse 
two, and adding “he is whipped” in verse four.) 


d) Changing the original words in the verse to suit the hijacking. 


e) Presenting downright Illogical stuff. (The notion — from verse 2 - that chains are put around “the neck” 
after death make absolutely no sense given that “the neck” is either buried or cremated with the rest of the body 
during the funeral. The logic — from verse 3 - of “reading out” or “properly explaining” also makes no sense given 
that “reading” and “explaining” are HUMAN functions of the SENSES and the MIND — ALL OF WHICH CEASE TO 
EXIST UPON DEATH. 


There is therefore a need to interpret Gurbani as Gurbani; using Gurbani as the only source of reference 
if we intend to get to the messages that were intended by the authors of Gurbani. 
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DOES GURU NANAK SAY THE BANI (WORD) WAS REVEALED TO HIM BY GOD? 
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ABSTRACT 

Guru Nanak, the founder of Sikhi, is usually described as a mystic who had a mystical experience at the age of 27, 30, or 38 
when he came out of the Vein rivulet after being missing for three days. Emerging from the water, he proclaimed, “There is 
no Hindu; there is no Muslim”. This article attempts to refute this story by quoting the bani of Guru Nanak and on logical and 
scientific bases. Cunningham reported from a Persian manuscript, Siar ul Mutakharin that “Nanak was carefully educated by 
Saiyid Hasan and he also studied the most approved writings of Muhammadans and learned all the earthly sciences from 
Khizar, i.e. the prophet Elias”. This article will emphasize that Guru Nanak was a well-educated and keen observer of the 
nature, the universe, and human behavior from an early age. He took long voyages to have intellectual discussions with the 
heads of various religious centers and institutes to promulgate his philosophy. 


INTRODUCTION 


All over the world, the 550" Birthday of Guru Nanak is being celebrated with full pomp and show during the year 
of 2019. The Governments of India and of Punjab will be spending hundreds of crores of rupees on this occasion. 
All the consulates of India in different countries will also be doing so. Similarly, many Sikh institutes and gurdwaras 
are also spending lots of money. The Union Minister Hardeep Singh Puri says that a 4km corridor will connect 
Dera Baba Nanak in Gurdaspur district with Gurdwara Kartarpur Sahib in Narowal, Pakistan. It will provide access 
for Sikh pilgrims to the historic shrine in the neighbouring country. This will be a befitting honor to Guru Nanak 
on his 550" Birthday and a friendship between two neighbours, India and Pakistan. [1] 


The Institute for Understanding Sikhism (IUS) also announced an International Conference to celebrate the 550° 
Birthday of Guru Nanak on May 11, 2019 in Montreal. The theme of the IUS Conference was: SIKHI FOUNDED BY GURU 
NANAK: WHAT HAPPENED AND WHAT SHOULD HAVE BEEN. Unfortunately, the President of IUS was admitted to hospital 
for spinal surgery and this conference was cancelled. 


There is a big question to be resolved by the Sikh intelligentsia during 2019 — the year of the 550" Birthday 
of Guru Nanak: 


DOES GURU NANAK SAY THE BANI (WORD) WAS REVEALED TO HIM BY GOD? 


Sikhi, founded by Guru Nanak, started to be continuously interpolated, misinterpreted and misrepresented under 
the influence of Vedic and Vedanta philosophies after the decease of Guru Nanak (1539). Recently, Sikhism has 
been criticized in one way or another by both Sikhs and non-Sikhs under different motives. These criticisms extend 
across a large portion of the beliefs and practices of Sikhism and even question the authenticity of the origin of 
the faith. One of the major criticisms is from scholar William Hewat McLeod, who cited the tension between the 
doctrine of God's transcendence Sikhism and a supposed ability of God to communicate with people. McLeod 
says Sikh thinkers have been unable to give a convincing account of how God can communicate with people at all 
if this being is indeed transcendent., this is what makes Sikh teachings different from other schools of thought 
(i.e., that God is transcendental, formless and infinite but still can communicate to people as if a physical being). 


[2] 
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McLeod is right to say that “Sikh thinkers have been unable to give a convincing account of how God can 
communicate with people at all if this being is indeed transcendental, formless and infinite.” | have not come 
across any information where this issue has been resolved. | consulted some Sikh physicists and Sikh theologians, 
but could not get a satisfactory response. The following discussion may give an appropriate response to McLeod’s 
challenge to the Sikh scholars. 


The main problem of the Sikh scholars is that they are heavily under the influence of Vedic and Vedanta 
philosophies since 1883 when the Aad Guru Granth, called Faridkot Vala Teeka, first interpreted by the Nirmalas, 
was published. [3] The Sikh scholars have not been able to escape this influence even during the 21° century of 
science. Moreover, Sikh scholars feel that the draconian sword of excommunication is always hanging over their 
heads if they speak or write against the Sikh establishment. Many such excommunications by the Jathedar of the 
Akal Takht are on record. 


Guru Nanak is usually described as a mystic, who had spiritual experiences at the age of 27, 30, and 38 
when he came out of the Vein rivulet after being missing for three days. Emerging from the water, he proclaimed, 
“There is no Hindu; there is no Muslim”. Chahal et al [4] have refuted such stories in the e-book, Nanak: The Guru 
— Founder of Sikhism. \|n this book, they emphasize that Guru Nanak was a very keen observer of the nature, the 
universe, and human behavior and started to formulate his philosophy from an early age. They also recommend 
that those who want to know about Nanak and his philosophy should look for it in his bani (hymns/verses) 
incorporated in the Aad Guru Granth Sahib (AGGS). [5] 


In the Sikh Bulletin of November-December 2018 following two articles appeared: IS GURU NANAK’S 
PARKASH DAY DIFFERENT FROM GURU NANAK’S BIRTH DAY? YES, IT IS. By Harbans Lal, Ph.D.; D.Litt. (Hons) and 
Ek Onkaar Kaur Khalsa Michaud and IS GURU NANAK’S PARKASH DAY DIFFERENT FROM GURU NANAK ’S BIRTH 
DAY? NO, IT ISN’T. By Karminder Singh, PhD (Boston) 


The above claim of Lal and Michaud [6] was refuted in details by quoting pertinent bani from the Aad 
Guru Granth Sahib (AGGS), Vaaran of Bhai Gurdas, and other sources by Karminder Singh [7] in his above article 
#2. 


Lal and Michaud [6, 8] accept that “...prominent historians such as Gyani M.A. Macauliffe, Hew McLeod, 
Kahn Singh Nabha, Indu Bhushan Banerji, Knushwant Singh, Kirpal Singh, Ganda Singh, Harbans Singh, H.R. Gupta, 
Principal Satbir Singh, and others accept April (1469) as the date of the birth of Guru Nanak. Thus, April 2019 will 
be Guru Nanak’s 550" anniversary. The global Sikh community is preparing in various ways to celebrate this 
auspicious day. But, they say, “However, Guru Nanak’s birth day is not the same as his Prakash day.” They 
continue to write that “at his birth, Guru Nanak’s destiny to spread Divine Wisdom was not recognized either by 
his parents or the community around him; with the possible exception of Rai Bullar who was the head 
administrator of the town where Guru Nanak was born. 


Nevertheless, they do admit that “Only Rai Bullar recognized his wisdom from the time of Birth.” They 
continue to say that “the nine Gurus who followed Guru Nanak and the Guru Panth (Sikh community throughout 
the world) have traditionally celebrated Guru Nanak’s birthday on Vaisakhi in a variety of ways. The celebrations 
included spiritual services as well as holding of conferences, teaching retreats, and launching of new books or 
other initiatives.” 


They then quote Bhai Gurdas, the Sikh theologian of the highest recognition in Sikh history, describing 
Guru Nanak Parkash in Var 1, Pauri (stanza) # 27 by the following verses: 
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Afsdid aaa Yatton Hel Uy Aa Tas dal HAG aa HdH foatsur srg Sy wit US MT II 


Satguru Nanak pragatai miti dhundhu jagi chananu hoa. Jiu kar suraju nikalia tare chhapi andheru paloa. 


They interpreted this phrase as follows: With the emergence of the Eternal Guru Nanak, the mist (metaphor for 
multiple factions toeing the religiosity by clergies) cleared and the light (true enlightening wisdom) sprinkled all 
around. As if at the sun rise the stars disappeared and the darkness dispelled. 


However, this pauri (stanza) is generally interpreted as follows [9]: 


Afsdd aaa Yoon Het Uy afal wae dot fe afd Had foal sd ety widg USM | 


Satiguru Naanaku Pragatiaa Mitee Dhundhu Jagi Chaananu Hoaa |Jiu Kari Sooraju Nikaliaa Taaray Chhipay 


Andhyru Paloaa | 2d? STE TGeH: Sd VUGST AO Y. 2 


With the emergence of the true Guru Nanak, the mist cleared and the light scattered all around. 
As if at the sun rise the stars disappeared and the darkness dispelled. Vaaran Bhai Gurdas; Vaar 1, Pauri 27. 


Nevertheless, Bhai Gurdas does not specify when it happened. Was it when Guru Nanak was born in April, 
or when he was enlightened after emerging out of the Vein rivulet during Pooranmashi (full moon night) of Kartik, 
Lunar month after 27 years (discussed in detail later)? 


Reference to Parkash Day of Guru Nanak Lal and Michaud [8] continue to describe Parkash Day of Guru 
Nanak as follows: “One morning, Guru Nanak disappeared into the river (Vein rivulet) and spent, it is said, three 
days in meditation. He re-emerged in a divine trance, reportedly, and as soon as he came out of that trance, he 
said he had a vision, a revelation. The revelation inspired him to teach the world that a Divine Presence 
permeates the universe. That religions were only man-made and should not be employed to profile and divide 
people. This reference was about Hindus and Muslim, the two major religions in the area. It was the night of the 
full moon in November 1496 (some historians report the year to be 1499) that he emerged from his meditation. 
On this day Guru Nanak began to claim in more than one way that the Creator had summoned him and assigned 
him the mission of sharing this divine message to all humanity. He claimed to have received the message directly 
from the ONE in a state of heightened consciousness, and he taught it to people by singing it in inspired hymns. 
There are many famous verses of his pronouncements including the commencing verse of Sri Guru Granth Sahib, 
popularly known as Mool Mantar. This hymn begins with a symbol to serve as Sikh insignia. The symbol of Ek 
Onkaar is popularly translated as the One Reality (Force) that is manifested in all creation.” Harbans Lal and 
Roshan Attrey again confirm the revelation to Guru Nanak by God in their new book. [10] 


Change of Guru Nanak’s Birthday from April to Pooranmashi of Kartik 


Lal and Michaud [8] also report that it was Bhai Sant Singh Gyani, who in connivance of Maharaja Ranjit Singh, 
was able to convince the Sikhs that the Birthday of Guru Nanak should be celebrated on the Pooranmashi of Kartik 
instead of in April. He argued this would result in more gatherings and offerings of money at Amritsar because 
the Hindus celebrate a festival at Ram Tirath about 5 miles away at the same time. Since then, Sikhs have forgotten 
to celebrate the birthday of Guru Nanak in April. Now, it is celebrated on the Pooranmashi of Kartik all over the 
world. Chahal, et al. [4] have refuted this episode of the disappearance of Guru Nanak in the Vein rivulet as 
follows: 
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In Search of Truth 


According to Prof John Bowker, editor, The Oxford Dictionary of World Religions, “... that revelation is always 
contingent—that is, no matter how strong the claims may be that a particular text or collection of texts comes 
from heaven or from God, it is always related to the particular historical circumstances in which it first appeared. 
And that means, in turn, that it is related to the transmission of a particular system.”[11] 


In almost all religions, it is necessary to connect their prophet to God for revelation in one way or another. 
Therefore, early Sikh writers have concocted such stories as discussed here in this article. This has also been 
quoted by Noor in his book, Connecting the Dots in Sikh History, ({12], p 21) to relate it to the story about the 
disappearance of Guru Nanak in the Vein rivulet: 


“After resigning his job as Modi of Daulit Khan Lodi’s Modikhana (Government Store) Nanak was spending 
more and more time in meditation and seclusion. One day in August 1499, after the monsoon rains, he went for 
a bath in Vein, a rivulet, which flowed past the town of Sultanpur. He swam upstream for meditation in his 
favourite place in the wilderness near the riverbank. He was missing for three days. With his clothes lying on the 
riverbank, people believed he had drowned. Friends and family were miserable, unable to hold their tears; they 
hoped and prayed for the safe return. But Nanak, in quest of truth, after a mystical experience, full of inspiration 
and a clear vision, returned to Sultanpur, with a glow on his face and Na ko Hindu, na ko Musalman* on his lips. 
‘Where were you Nanak?’ They asked. Na ko Hindu, na ko Muslaman, was his cryptic answer to that and every 
other question.” There is neither a Hindu nor a Muslim. 


Dawe [13] also narrated this story that “one day, Guru Nanak failed to appear for work following his early 
morning ablutions at the bank of the river Vein which flowed past the town of Sultanpur. He had been missing for 
three days and nights, and it was feared that he had drowned. Rapt contemplation of God had brought him to an 
intimate communion with the Divine. He seemed to have received a call to go forth into the wider world to 
preach the vision vouchsafed to him. The Puratan Janam Sakhi describes his mystical experience in terms of direct 
encounter with the Divine; also, Bhai Gurdas [14] who says, Vaar, 1.24, that Guru Nanak was invested with his 
commission in Sach Khand, the Abode of the Eternal One. The first words Guru Nanak uttered on reappearance 
were: “There is no Hindu, there is no Muslaman.” 


This story is also accepted by the SGPC. At the age of 38, on August 1507, Guru Nanak Sahib heard God's 
call to dedicate himself to the service of humanity after bathing in Vein rivulet near Sultanpur Lodhi. The very first 
sentence which he uttered then was, "There is no Hindu, no Musalman" [15]. 


Udham Singh, on the other hand, emphasized that Guru Nanak uttered ‘Waheguru’, ‘Waheguru’ after 
appearing from the Vein rivulet ([16], p 54). In some stories, Guru Nanak uttered the ‘Mool Mantra’, while in 
others, he recited the whole ‘JAP’, the first bani. In some stories, he remained in water for three days. The year is 
1507 insome stories, while in others it is 1497 or 1499. There are many diverse opinions on this episode; however, 
it appears that this story of missing in Vein rivulet tells us that for three days Guru Nanak was actually in the court 
of God where he attained a revelation. 


Noor’s story [12] is quite different than that of Lal and Michaud [8]. Noor says that it was the rainy season 
of August, but Lal and Michaud say it was pooranmashi of Kartik (November). The utterance of Guru Nanak after 


emerging out of the Vein rivulet reported by Noor, Lal and Michaud and as observed by Chahal, et al. [4], Dawe 
[13], SGPC [15], Udham Singh [16] and others about this story are quite different. 


A question to the Sikh intelligentsia: Should we, the Sikhs, believe such stories? 
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Many Sikh scholars like Noor have tried to prove that Nanak received a revelation or enlightenment at the age of 
30 when he came out of the Vein rivulet as if he had no prior visions or knowledge of spirituality. Noor ([12], p- 
21-24) has tried unsuccessfully to justify the above statement as truly said by Nanak. On the other hand, some 
scholars have tried to justify the episode at the Vein rivulet and the disappearance of Nanak for three days by 
quoting the following verse of Guru Nanak, saying that during these three days Nanak was in the court of God: 


Ie wel cag ard Sto || TTS fed A ed Us SoHE I 
Haco dhadhi vekar karai laciea. Rat dihai kai var dharahu furmasica. 
wel Ad Hots WAR yeti || Ad frefs ASI ust uf | 
Dhadhi sachai mahal khasam bulasiea. Sachi sifat salah kapra pacica. 
Ae nis aH SHo wifi || ToHst uot ofa fate Ay uf 
Sacha amrit nam bhojan asica. Gurmati khadha raj tin sukh pasica. 
wel ad UA Hee SHTenT || SISA AY ASN YS! Ue? 129 | AT I 
Dhadhi kare pasa*o sabad vajaziea. Nanak sach salahi pura pasica. | |27| | sudhu 
WEIGH, H: 1, UST 150 (AGGS, M 1, p 150) [5]. 


Its literal Translation by Manmohan Singh (SGPC, Publication) from “srigranth.org” is given as follows [17]. 
However, there is great need to interpret it in its real perspective to discover the real message of Guru Nanak in 
this verse: 


“Me, the bard out of work, the Lord has applied to His service. 

In the very beginning, He gave me the order to sing His praises night and day. 

The Master summoned the minstrel to His True Court. 

He clothed me with the robe of His True Honor and eulogy. 

Since then the True Name has become my ambrosial food. 

They, who under the Guru's instruction eat this food to their satisfaction, obtain peace. 
By singing the Guru's hymns, | the minstrel spread the Lord's glory. 

Nanak, by praising the True Name | have obtained the perfect Lord.” 


Sant Singh interpreted the same as follows copied from “srigranth.org” [17] : 


“| was without any work but God engaged me as minister (minstrel). 

When God summoned me in Its true court, God ordained me right from the beginning whether it is day or night 
praise (the God). God dressed me with the robe of truth. 

God served me the food, the elixir of Naam. 

Those Guru-oriented who ate this food (of Naam) attained all the pleasures and peace. 

Now I, the minister, is disseminating the teachings loudly. 

Nanak has attained the Perfect (God) by praising the True God.” 


If we look into the above verse critically, we do not find even the slightest hint to indicate that Guru Nanak 
was missing for three days in the Vein rivulet, nor could we justify that Guru Nanak could have said, “Na ko Hindu 
na ko Muslaman”, utter the “Mool Mantra”, recite the “JAP”, or utter “Waheguru”. 


Moreover, the research of Chahal et al. [4] of the Gurbani indicates that Guru Nanak did not declare “Na 
ko Hindu, na ko Muslaman” (neither there is a Hindu nor a Muslim) nor any similar statement in his bani 
incorporated in the AGGS. However, it was Guru Arjun who has said it in an entirely different way: “Na hum Hindu 
na Muslaman” (“lam neither a Hindu nor a Muslim”) in his following verse ([18] p 16-17): 
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dS" B GIG? G HI THES I fH AS A a SETA" 119 
varat na rahaco na mah ramdana. Tis sewi jo rakhai nidana. | |1| | 
Ca? DHS uBP AS Il fie? Ja Va SFT! AI JIS Il 
Ek gusa*i alhu mera. Hindu turak duha’n nebera. | |1| | rahaeo. 
TAY AY AE B Stage" YAMS || Sa HS MST ST M2 I 
Haj kabai ja°o na tirath puja. Eko sevi avar na duja. | |2|| 
UT ad 5 SSH TASS || Sa fadargy B fees SHAATIS"? 13 
Puja karaco na nivaj gujara*o. Ek nirankar le ridai namaskarazo. | |3]| | 
OTH fe G HASHTS Il SI TH a ffs Usa IS Il 
Na ham hindu na musalman. Alah ram ke pind paran. | | 4| | 
ad auld feg other sua? || qa utd fHiss ufees MAS UsTAT IY 113 II 
Kaho Kabir ih kiea vakhana. Gur pir mil khud khasam pachhana. | |5||3| | 
*MATSTA, H: 5, UST 1136. 


| do not practice? the fasts* (of Hindus), nor do | observe the month of Ramadaan? (the Roza’). 
| serve? only the One’, who protects all till the end of life®. 1. 

My God is only One’, who is called Gosain® (by the Hindus) and Allah? (by the Muslims). 

| have separated” myself from (religious practices) of them both, the Hindus?’ and the Muslims*+. Pause. 
| do not make pilgrimages? to Mecca, nor do my worship” at Hindu sacred shrines74. 

| serve no other than the Only One. 2. 

| do not perform Hindu worship, nor do | offer’® the Muslim prayers. 

| have understood in my mind”® and pay my obeisance’’ to the One, the Formless’7. 3. 

lam neither a Hindu, nor a Muslim. 

My body”? and life? belong to the One (who is) Allah (for Muslims) and Ram (for Hindus). 4. 
Oh Kabir! This is what | say”: 

That the one-self”4 can realize*° the God”° through Guru - Pir (Spiritual Teacher)?2.5. 3. 

AGGS, M5, p 1136. ([18] p. 16-17) 


In the above verse, Guru Arjun, based on the philosophy of Guru Nanak, declared, “lam neither a Hindu 
nor a Muslim”. This is Nanakian Philosophy— that the Sikh Gurus and the disciples (the Sikhs) of Guru Nanak are 
neither Hindus nor Muslims. Before Guru Arjun, Bhagat Kabir had alienated himself from the practices of the 


Hindus and the Muslims: 
Sule ats aS 8 far || Ha AA Hfd Fos THT 1A | 
Ulat jat kul do°d bisari. Sunn sahj méh bunat hamari. | | 1] 
THI FAT IIS AQ | US HS ss eS a dae I 
Hamra jhagra raha na koe. Pandit mulan chhade docu. ||1]| rahaco. 
ofa ofa mir Ty ufggeSR Il A od wry sa de aSB 1121 
Bun bun ap ap pahiravaco. Jah nahi ap taha hore gavaco. | |2| | 
Ufss Het A fate cht | ets TS TH ag 6 SPT I Il 
Pandit mulan jo likh dica. Chhad chale ham kachhu na Iiea. | |3] | 
fee frusy feat S Hite i airy Of Ufa HS oes 8 119 I 
Ridai ikhlas nirakh le mira. Ap khoj khoj mile kabira. | |4]|7| | 
MIG, AHd, UST 1158-1159. AGGS, Kabir, p 1158-1159. 


Here is the literal translation by Dr. Sant Singh Khalsa from “SriGranth.org” [17]: 


“Turning away from the world, | have forgotten both my social class and ancestry. 
My weaving now is in the most profound celestial stillness. 1. 
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| have no quarrel with anyone. | have abandoned both the Pandits, the Hindu religious scholars, and the 
Mullahs, the Muslim priests. 1. 

| weave and weave, and wear what | weave. Where egotism does not exist, there | sing God’s Praises. 2. 
Whatever the Pandits and Mullahs have written, | reject; | do not accept any of it. 3. 

My heart is pure, and so | have seen the Lord within. 

Searching, searching within the self, Kabeer has met the Lord. 4. 7.” 

AGGS, Kabir, p 1158-59. 


Both verses of Guru Arjun and of Bhagat Kabir do not support the statement, "There is no Hindu, no 
Musalman". The emphasis is that neither Guru Arjun nor Bhagat Kabir accepted or practiced any concept of 
Hinduism or of Islam. 


Now it becomes the duty of the Sikh intelligentsia to look into the above verse, TG wel garg arg Sift 
ll (Haeo dhadhi vekar karai lasiea.) [“Me, the bard out of work, the Lord has applied to His service.”], which ends 
with a word, HY (sudhu). The word HU (sudhu) means correct or corrected. It has been added at the end of this 


-~= 


verse by Guru Arjun, perhaps during editing as if there was something not right. There is another phrase in this 
verse, ret AY Hafs WAH getfot ll Dhadhi sachai mahal khasam bulasiea, which indicates that Dhadhi (Nanak) 
was summoned in the court of God. 


There is another big question: Is there a special court of God somewhere on Earth or on any other planet in the 
universe? 


No not at all. 


Guru Nanak himself questions the existence of such a court in JAP Bani in stanza # 27 as follows: 


Hed ad Awe da fas? ofa? Aas AHS I 
So dar keha so ghar keha jit bahi sarab samale. 


Where is the gate? of that dwelling?In which? the Eternal Entity resides* and controls® every action and reaction? 
(in the whole Universe)? 27-1 


Guru Nanak himself answers the Eternal Entity (God) is pervading everywhere: 


fad fufe cur fag fates HAE IAI Jih dhir dekha tih dhir macujad. | |1|HdTdTA, H: 1, UST 84. 
Wherever’ | look, You (Eternal Entity) are pervading’ everywhere’?.AGGS, M 1, p 83-84. 


Guru Nanak further says that the Eternal Entity (God) is also inaccessible: 


3 ads" Ue Mahe Hea? As STE I Tu karta purakh agamm hai raviea sabh tha*t. 
WAIIA, H: 1, 4ST 1291. 
You, the Creating force’, are inaccessible? and pervading? everywhere’. AGGS, M 1, p 1291. 


And 
MOTH Mga MSY od TaHfe! ag ATS V9 ll Agam agochar alakh hai gurmukh har jan. | |11| 


WTA, H: 1, UST 789. 
That Eternal Entity (God) is inaccessible’, ineffable/unfathomable? and unseen?; 
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Oh Guru-oriented*! Understand this fact of that Eternal Entity. 
AGGS, M 1, p 789. 


All the above phrases of Guru Nanak confirm that there is no such place like a court for the Eternal Entity since 
that Entity is everywhere, inaccessible, ineffable and unseen. If that Eternal Entity (God) has such 
characteristics, then there is no way that anybody can have a revelation from that Eternal Entity. 


THEN HOW WAS GURU NANAK ENLIGHTENED? 


Dawe [13] also narrated the above story, but he described Nanak “as a precocious child, showing early maturity 
of mind, who even at the age of five questioned the purpose of life. On the other hand, he was a dreamy child 
often indifferent to his studies and inattentive to everyday duties. He did not settle for the routine observance of 
rituals and rules. He refused to wear janeu, sacred thread worn around the neck and under one arm at the age of 
about 8 or 9, a ritual to initiate a person as a Hindu. His family was worried that Nanak was emotionally or 
physically ill. A physician was summoned who declared after examining him that he does not need any healing 
but was set for healing others. His father decided to send him to his sister, Nanaki, and her husband, Jai Ram, at 
Sultanpur where he served as keeper of modikhana, a government storehouse, of Nawab Daulat Khan Lodhi. He 
fulfilled his duties and won admiration of everyone for his diligence. He served for more than 12 years as a keeper 
of the government provision store. But he was not satisfied with this job.” 


Moreover, Cunningham ([19] note # 2, p 35) reported from a Persian manuscript, Siar ul Mutakharin, that 
“Nanak was carefully educated by Saiyid Hasan and he also studied the most approved writings of Muhammadans 
and learned all the earthly sciences from Khizar, i.e. the prophet Elias. It indicates that Nanak had a great vision 
right from the beginning and refused to accept various rituals and religious rules being practiced at his time. 
He started to discover the truth through dialogue with his primary school teachers and later took long voyages 
to have intellectual discussions with heads of various religious centers and institutes.” 


The above observations by Dawe [13] and Cunningham [19] about the early life of Guru Nanak clearly 
indicate that we cannot pinpoint a particular time of enlightenment/revelation to Guru Nanak as is explained in 
the disappearance in the Vein rivulet at the age of about 27, 30, or 38 years. Rather, it was a continuous process 
of revelation right from the beginning of his life. Karam Singh, a Sikh historian, [20] says that there are many 
illogical and unscientific stories fabricated about the life of Guru Nanak. 


DID GOD REVEAL THE BANI (WORD) TO GURU NANAK? 


This concept of God being transcendental, formless, inaccessible and infinite and still revealing bani to the Sikh 
Guru is based on the wrong interpretation of the following phrase of Guru Arjun: 


Ud af aret wire 11 f3fs HaTSt fos feet 11 


Dhur kt bani ast. Tin sagli chint mitaet. AGGS, M 5, p 628. 


Manmohan Singh: [17] 
From the primal One, has emanated the Gurbani, it has effaced all the anxiety. 


Sant Singh Khalsa: [17] 
The Bani of His Word emanated from the Primal Lord. It eradicates all anxiety. 
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Prof Sahib Singh: [17] 

J AZ Aa! UPHSH! Cf fAss-ATSS Ct are FAH HOY Ue weg mT SAL CA S mru\|t Ard fds vs ad St 
(English) Oh Noble people! When the praise worthy bani of God is imbibed by someone then he becomes anxiety 
free. 


The possible correct interpretation could be as follows: 
Guru Arjun says that: The Bani has come to me from the Yd(Dhur) — (the principle place where Guru Nanak 
promulgated his bani or from Guru Nanak, the founder of Sikhi). That Bani has eradicated all my anxiety. 


Note: Ud (Dhur): Mahan Kosh Encyclopedia: [17] #. Hdet, dat date ct Ga ats, fa Ud Uda feet 
J. HAR (axis) | (2) YOTS MASS. HY ASM. "Wes At ast TE". (HT He UY) | (3) ST. SFI (4) MTT. HE. "UT 
fesatfag Hoe" (tHe 9) | (5) dis da wie gS", FAA OTS BS Us wife AS Are TS (6) US (7) YS. English: 
The axis on which the wheel rotates, principle place of origin, beginning, yoke, wealth, life. According to 
Dictionary.com axis means the line about which a rotating body, such as the earth, turns. 


Here Ud (Dhur) mean the principle place of origin (i.e. from Kartarpur, District Narowal, Pakistan 
wherefrom Guru Nanak, founder of Sikhi, promulgated Sikhi). 


This is the main phrase by Guru Arjun which makes the Sikhs believe that God revealed the bani (Dhur Ki 
Bani) to Guru Nanak and other Sikh Gurus. Consequently, Rabinder Singh Bhamra (Gurmat Learning Zone # 
141438, 10-05-2017) declared that: “This is for the information of all the members that the entire Gurbani of 
Guru Granth Sahib is DKB, (Dhur Ki Bani) including the Bani of Bhagats, Bhatts and some Gursikhs. They were all 
one with God and narrated Gurbani in their own style bit (but) it is Gurbani.” 


Although there are some more such phrases by Sikh Gurus, Guru Nanak has not admitted anywhere that 


God revealed the bani to him, except in a sabd, JQ wet earg ard Set Il Haco dhadhi vekar karai laciea, which 
has already been discussed. In spite of that, many Sikh theologians quote the following phrase to justify that God 
did reveal the bani to Guru Nanak: 


AAT A wre UAH at Set SAT at famra 2 Sa 


Jaist mai avai khasam kt bani taisra kari giean ve lalo. 
As the word of the Lord comes to me, so do | utter, O Lalo. AGGS, M 1, p 722. 


Translated by Manmohan Singh. [17] Many other interpret it so. 


Notes: HHH (English: God, controller, owner, husband, enemy, friend, relative, anger, etc.) However, in the 
above phrase, HHH (khasam) means ‘controller’ as explained by Guru Nanak in the following phrase: 


USAT! UAHA? oho ICHSS? SIT" II 
khuraasaan khasmaanaa kee-aa hindusataan daraa-i-aa. 
AGGS, M 1, p 360. 


After handing over the control’ of Khuraasaan* to somebody, Babar terrified* Hindustan? (India). 


Similarly, Guru Arjun also explains HHH (khasa) as ‘owner/controller’ in the following stanza: 
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fa gar as Bulg ude || YS MAH aT TU Cfo AE I 


ji-o raakhaa khayt oopar paraa-ay. khayt khasam kaa raakhaa uth jaa-ay. 


The hired watchman protects the field of crop from any damage, however, this crop belongs to the Khasam 
(owner/controller), and the watchman leaves when the crop is ready to be harvested. 


Gn ds ale gu as || SAA US Ags UB III 


us khayt kaaran raakhaa karhai.tis kai paalai kachhoo na parhai. | |3| | 


The watch man worked very hard to protect the crop from damage, but nothing was left in his hand (except little 
money for that labor). | |3| | 
AGGS, M5, p 179. 


BS (Lalo): In the Sikh literature, Bre (Lalo) is the name of a carpenter in Saidpur (Aminabad) with whom Guru 
Nanak stayed. However, according to Gurbani, Bs (Lalo) means ‘beloved’ as follows: 


SAS SI UTS? SI FgeE GI Ag Il SHA BIS BIS J Ad’ Dsl AY? AI 


naa mailaa naa DhunDhlaa naa bhagvaa naa kach. naanak laalo laal hai sachai rataa sach. | |1| | 


Nanak says that his Beloved (God)° neither gets dirty? nor becomes dull? nor appears in saffron? nor fades* away 
since That Jewel (Beloved God)* truly’ exists® forever. 
AGGS, M 1, p 1089. 
And, So says Guru Arjun that Bre (Lalo) means beloved: 


BIS! MAB? BS? | Midd? WISE SHE IAI TI'S I 


laal amolaa laalo. agah atolaa naamo. | |1| | rahaa-o. 


My Beloved (God)? is like a priceless? jewel’ since That (God) 3 is inaccessible* and immeasurable? against all 
others.°AGGS, M 5, p 1006. 


However, by keeping in view the etymological meanings of “Khasam” as “controller”, the one who has 
controlling power in this case is the “BRAIN”. The brain controls all the functions in the body through the 
network of the nervous system which passes through the spinal cord and is distributed throughout the body at 
various places. Thoughts originate by chemical and physical reactions, and electrical impulses by neurons in the 
brain from observations. It is the brain that sees activities through the eyes, it is the brain that analyses the 
scene, and it is the brain that converts the result of that analysis into speech, which is uttered by the mouth. 
“Lalo” means the “all beloved ones” rather than a certain person, Bhai Lalo. Under these circumstances, | would 
interpret that phrase as follows: 


HATH wire UAH at ae SHS adi famitg 2 BS II 


Jaist mai avai khasam ki bani taisra kari giean ve lalo. AGGS, M 1, p 722. 
O’ my beloved ones (Lalo), !am explaining (what has happened) as has been seen by my eyes and analysed by 
my brain (Khasam) to say so. 


This phrase is followed by complete sabd of Guru Nanak as follows: 
uy ot ae S areas Whoo Ad Ha By SSS I 


Pap ki jafi lai kablahu dhazica jori mangai dan ve lalo. Il 
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Ady Ud of sfu use ga fed ugug 2 BS |I 
Saram dharam duce chhap khaloze kur firai pardhan ve lalo. 
ATH PHT AHST St TMS Tall MIE US ASS 2 GTS I 
Kajiea bamna ki gal thaki agad parai saitan ve lalo. 


HASH AH URtd ASE AH? Hid Add YEE J Brs I 


Musalmanica pareh kateba kasat méh karahi khudace ve lalo. 


ats Hast dig faeerebat Std St Sa STE S BS Il 
Jat sanati hor hidvaniea ehi bhi lekhai laze ve lalo. 
yo a Als Webalg stad gg a a_T ule SJ BS Il 
Khun ke sohile gavicah Nanak rat ka kungu pave ve lalo. | |1| | 
ATS StH_ Te HA Ue fetes wiry HAST I 
Sahib ke gun Nanak gavai mas puri vich akh masola. 
fats Guret dfar geet or 2a Sf feats I 
Jin upa*l rang rava*l baitha vekhai vakh ikela. 
Ad FH Ady Ag Sue HAMS! font add HAS" I 
Sacha so sahib sach tapavas sachra nicaco kareg masola. 


afin aug ga <a GH TEHSTS AHS SST I 


Kasica kapar tuk tuk hos! hindusatan samalst bola. 


mele Mord ATS HSS dd St Cort Hae aT PST II 
Avan athstarai jan satanvai hor bhi uthsi marad ka chela. 
Fd AST STAT MM Ay HSTLHT Ag St SSMU Il 

Sach ki bani Nanak akhai sach sunazisi sach ki bela. | |2]|3]|5| | 
MIST, H: 1, UST 722-723. 


The translation of the above verse by Manmohan Singh [42], SGPC, has been reproduced here since it is accepted 
by most Sikh theologians. 

Bringing the marriage party of sin, Babar has hastened from Kabul and demands perforce the gift of our Land, 
etc. O Lalo. 

Modesty and righteousness both have vanished, and falsehood moves about as the leader, O Lalo. 

The function of the Qazis and the Brahmans is over and the Satan now reads the marriage rites. 

The Muslim women read the Quran and in suffering call upon God, O Lalo (beloved ones). 

The Hindu women of high caste and others of low caste may also be put in the same account, O Lalo. 

Nanak, the eulogies of murder are sung, and the saffron of blood is sprinkled, O Lalo (beloved ones). 1. 

Nanak sings the glories of the Lord in the city of corpses and mentions this affair. 

He, who has made the mortals and attached them to pleasures, sits apart and alone, and beholds them. 

He, the Lord is true, true is His decision, and He issues command based on true justice. 

The body cloth shall be torn into pieces and shreds. The(n) shall Hindustan remember my word. 

Coming in seventy-eight (Vikrami), they (the Mughals) shall depart in ninety-seven and then another disciple of 
brave Man shall arise. 

Nanak utters the word of truth and proclaims truth at the right time. 2, 3, 5. 

AGGS, M 1, p 722-23. 


A critical analysis of the above verse clearly indicates that it is an eyewitness of destruction of Aminabad 
(Saidpur) by Babar. Prof. Sahib Singh under the following verse of Guru Nanak adds a note: 
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YTAS! YAHS? oho FEASTS? SATE" II 
khuraasaan khasmaanaa kee-aa hindusataan daraa-i-aa. 
AGGS, M 1, p 360. 
After handing over the control? of Khuraasaan’ to somebody, Babar terrified* Hindustan’ (India), 


Oe: He Ha SS Ct Sel Cet FS Tg Sad Ce] tl Users AIS U DHS As 1521 fed FUCHS J SUA ol Td 
HO, Gaal di feal wad } 3a frente Hig a Heud (Hata) 3 IHS! ast Hh AfSdgd At st Harare ud 
Ua AS | Wad 2 HIS cab Ta A vals Heus-fosHbat a ote Sut, Ga a frag ABag Hi fA AEE fed 
ad dd JS! English: During the days Guru Nanak was coming back in 1521 CE to India from Baghdad and Kabul, 
his third travel from Mecca, Babar attacked Saidpur (Aminabad) after conquering Sialkot. Satguru (Nanak) had 
also reached at Aminabad at that time. Satguru (Nanak) is explaining, as eyewitness, the destruction of the 
habitants of Saidpur by the army of Babar. 


At page 360 of the AGGS Prof Sahib Singh says it is an “eyewitness”, but at page 722 he says it is revealed 
by Kasam (God).” This is a double standard of our prestigious Sikh theologian, Prof Sahib Singh. 


The last phrase of the verse at page 723 is as follows: 


Fd ot Tet Sag MY Ay HTS Ag ot SSMU IY Il 
Sach ki bani Nanak akhai sach sunacisi sach ki bela. | |2]|3][|5| | 
WTSIA, H: 1, UST 723. 
Guru Nanak says the truth and speaks the truth at the right time when the truth is to be spoken. 
Guru Nanak is not afraid to speak the truth. 


Let us also speak the truth: is the above verse of Guru Nanak a Dhur ki Bani (revealed words) or an eyewitness of 
Guru Nanak? There is another phrase of Guru Nanak in support of revealed bani, which is invariably translated 
by many as follows: 


aH afoot age As aoe I 


Ta mai kahiea kahan ja tujhai kahaziea. 
When | have spoken, | spoke as You (God) made me speak. 


However, this phrase can be interpreted the same way as that AA HTS UAH af BST SHS! adi farts 2 


BS || (Jaist mai avai khasam kt bani taisra kari giean ve lalo.), was interpreted, keeping in view that here God is 
not involved but the brain. It is the brain which coins the sabd with the use of patience, knowledge and wisdom 
as explained in JAP Stanza # 38. Therefore, it is interpreted as follows: 


SH apn AIS ASS SIEM II 
Ta mai kahiea kahan ja tujhai kahaziea. 
| speak what | have evaluated in my brain. 
AGGS, M 1, p 566. 


To support the above thesis, that the Eternal Entity (God) does not reveal words to any prophets of any religion, 
further discussion is needed as follows: 
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GURU NANAK’S CONCEPT OF THE ETERNAL ENTITY (GOD) 


Guru Nanak designed a unique logo, I to represent his concept of the Eternal Entity (commonly called God in 
English and by many other names in other religions and languages). However, the VE has not been only 
misunderstood but has been interpolated, misinterpreted and misrepresented by many Sikh theologians, 
scholars, and researchers for a long time. Now Gis widely accepted as ta Gujarg (Ek Oankaar) or ta Buag 
(Ek Aumkaar) by Sikhs at large. Chahal has discussed that 96 has nothing to do with ta Buiatg (Ek Oankaar) or 
tq Buatg (Ek Aumkaar) [18, 21-24]. Now some more documents have been used to re-affirm his previous 
findings that 9G stands for ta Bg Hag (Ek Oh Beant’ - One and Only, That is Infinite). The I also represents 
the logo of SIKHI (Sikhism) founded by Guru Nanak. 


Bhai Gurdas (trained at Banaras) was the first to interpolate, misinterpret and misrepresent WG as “Ek 
Oakaar” connecting it with Vedic and Vedanta philosophies. In Upanishad, “Oankaar” represents OM which 
means Trinity of God: Brahma, Vishnu and Shiva. Guru Nanak does not accept the Eternal Entity (God) in Trinity. 
[25] Later on, Nirmalas (also trained at Banaras) explained WG as “Ek Oankaar” deeply rooted in Vedic and 
Vedanta philosophies in the Faridkot Vala Teeka. [17] Then Professor Sahib Singh confirmed Gas “Ek Oankaar”. 
[17] Thereafter, all the Sikh scholars and the Sikhs at large accepted IG as “Ek Oankaar”. During the celebration 
of 500" Birthday of Guru Nanak, a seminar was held at Guru Nanak Dev University at Amritsar in which 9G was 
reconfirmed as “Ek Oankaar”. [25] 


Recently Dr Harbhajan Singh has written a booklet, I @ Agu u3 edHa: USI WCBAS 19 @ Sarup 
Atai Drashan: Punah Avlokan). This booklet was circulated by Dr Hardev Singh Virk to various Sikh scholars, 
including me, to point out that Dr Harbhajan Singh has criticized Dr Devinder Singh Chahal’s explanation of 6 as 
Ek Oh (actually it is Ek Oh Beant). He used un-academic language to criticize the work of Chahal. Moreover, he 
used Sanskritized Punjabi which was more difficult to read and understand than that simple Punjabi used about 
750 and 550 years ago by Baba Farid and Guru Nanak. He reconfirmed that Gis Ek Oankaar, declaring so as if 
Chahal had not read the var of Bhai Gurdas where he declared that Open Oora (8) in 9 was “Oankaar”. Dr 
Harbhajan Singh did not care to read my paper seriously where | had mentioned clearly that Bhai Gurdas (trained 
at Banaras) was the first to interpolate, misinterpret, and misrepresent 6 as “Ek Oakaar” connecting it with 
Vedic and Vedanta philosophies. Now, during the celebration of the 550th Birthday, Dr Harbhajan Singh 
reconfirmed in his above booklet that Gas “Ek Oakaar” is deeply rooted in Vedic and Vedanta Philosophies. 


| wonder if the Sikh intelligentsia has not been able to understand the concept of God represented as a 
logo, VG designed by Guru Nanak even at the time of his 550" Birthday, when will they escape the influence of 
Vedic and Vedanta philosophies. 


| have described this logo, a& many times for over 20 years, but nobody has tried to understand it. 
However, there are some who have already accept WG as ‘EK OH” but miss the importance of the extended end 
(7 >) of 8 (Open Oora) as Bis ( beant - Infinite). Chahal’s latest explanation of this logo, IG is given in detail 
in the e-book, JAP: The Essence of Nanakian Philosophy, in Chapter Ill. [25] It is also briefly explained as fede 
(nirgun as ‘Nothingness’/ ’Singularity’) and HddI<¢ (sargun — Universe) stated as follows [26, 27]: 


The logo, VE has been dissembled for explanation as follows: a= 9+6+ 7° 


‘Q’ (Ek — One) represents Oneness (Singularity) — the fade (nirgun) state of the Eternal Entity (God). 
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Q’ (open oora) represents a (Oh -That) for & (One) since there is no descriptive/specific name for the % (One). 
/ » (Extended end of the open oora - 8’) represents infinity (Mz - beant) for 8 (That), i.e. for % (One). 


Therefore, qG@ is One and Only (Singularity) that is Infinite. 


If it is so, then we can infer that the ‘V (Ek — One) in IW is That (Ga — Oh), where matter/Energy - 
space/time is in an infinitely small unit (Singularity), which looks like Nothingness, Ho (Sunn), but sprang into the 
Universe after the Big Bang. The above analysis clearly indicates that the logo 9G designed by Guru Nanak, can 
be pronounced as fra 8 Miz (Ek Oh Beant)’ in Punjabi. It can be pronounced as 'The One and Only That is 
Infinite’ in English. This is based on the following explanation by Guru Nanak: 


Q (One) in 9: 


The one in this logo represents the ‘One and Only’ according to Guru Nanak: 
ATTG AT Ca? F 11 Sa3 J are ST WAU TIS I 
Sahib mera eko hai. Eko hai bha®i eko hai. | |1| | rahaeo. 
My Eternal Entity? is One and Only”?*, Hey brother! 
AGGS, M 1, p 350. 


Cot! Hid Hae? Ade? Hid Sar ad Als" alas Shes Fearey” 114 I 
Ek méh sarab sarab méh eka eh satgur dekh dikha*7. | |5 ll 
The True* Enlightener’ has given’ (me) the vision® that the One? is in everything? and everything? is in that One?. 
AGGS, M 1, p 907. 


€ (Open oora) in 9: 


According to Mahan Kosh of Bhai Kahn Singh [28], the letter (open oora) means <<) (Oh - That): 
S'GIHd Sd Ad I 
Na oh marai na hovai sog 
Oh (That - One) does not die; thus there is no reason to mourn. 
AGGS, M1, p 9. 


Note: Here 8 (8d - Oh) stands for ‘One’ since Guru Nanak does not like to use any descriptive or specific names 
for God. 


(7 * ) The extended End of Open Oora (8) in We 


This represents the infinity of the One (Eternal Entity): 
Toe Siz? fare? nis*e UT STS IE I 
Gurmukh bezant dhieaeieai ant na paravar. | |46| | 
The Guru-oriented’ contemplates? the Infinite2, who has no limit? or end: 
AGGS, M 1, p 936. 
31 FQ nis? & US Ad | Sa MZ? G ASS APES I 
Ta ke ant na pace jahi. Ehu ant na janai kore. 
The infiniteness? of that One? cannot be comprehended?. 


Published by KTF of NA Inc. 25 


The Sikh Bulletin wiA-ud Uuuq Seana October-December 2019 





(In fact) Nobody® knows? Its infiniteness*. AGGS, Jap 24, p 5. 

If we examine the above phrases, it becomes clear that in Nanakian Philosophy, the Eternal Entity (God) 
has been addressed as a which represents the modern concept of the ‘WV (Ek — One) in WG as ‘Singularity’ or 
as He (Sunn) or fade (nirgun as ‘Nothingness’) which sprang into the Universe or HddI¢ (sargun) state. 
However, this nirgun state and sargun state are quite different than those that are understood in Vedic and 
Vedanta philosophies. 


SABD: THE GURU OF NANAK 


Two words, ‘sabd’ and ‘guru’ and their combination as ‘sabd guru’ have been extensively used in the Aad Guru 
Granth Sahib (AGGS). It is usually understood that the word ‘sabd’ is derived from Sanskrit and is spelled as ‘sabda’ 
in English, however, in this paper it will be spelled as ‘sabd’ as spelled in the AGGS. In Hinduism, every person or 
spiritual leader must have a Guru. For example, in the Gita, Arjun, a prince, accepted Krishna as his Guru on the 
battlefield. The Siddhas had Gurakh Nath as their Guru and Bhagat Kabir had Ramanand as his Guru. Many Hindu 
families have their own personal Gurus. In the same sense, the Siddhas wanted to know the Guru of Nanak during 
a discourse between Nanak and Siddhas. Nanak replied that his ‘guru’ is ‘sabd’ (sabda). Chahal [29] has discuss 
the intrinsic meanings of ‘guru’ and ‘sabd’ (sabda) in detail as follows: 


During discussion between Guru Nanak and Siddhas (Sidddh Gost), the Siddhas questioned Guru Nanak: 
Who is your Guru? 


ASS HS! ALS HZ? SSB Il ST ACS Ug HAA Z VS Il 


Kavan mul kavan mat vela. Tera kavan guru jis ka tu chela. AGGS, M 1, p 943. [5] 


What is the source of beginning? and which type of philosophy? is of this Age?? 
Who is that ‘guru’ of whom you are his disciple? 


Guru Nanak answers about his ‘guru’ as follows: 


USS! Mids? AS? Ud Hiss SS" || HG Ug? Hols? US ss" II 


Pavan arambh satgur mat vela. Sabad guru surat dhun chela. 


The air’ is the beginning? of every life and this is the Age® of Enlightrenment? through the True? Guru’. 
Who is the true guru? 


It is explained in the second sentence: The sabd’ is the guru® (enlightener) and my keen’? conscience? is its 
disciple’. Now the question is: Which ‘Sabd’ is the ‘Guru’ of Nanak? That ‘sabd’ has been described by Guru Nanak 
himself in stanza #38 of JAP Bani as follows: 


AS Uda? Use Hoag il nidafes Hise Se” Teborg? I 
Jat pahara dhiraj suniear. Ahran mat ved hathiear. 
Self-control* should be the furnace2, and patience? of the goldsmith’. 
Wisdom® should be the anvil’ and knowledge’ should be the tools’. 


3O? US nigfa Ju Se Il Stat sree nif sss ets || wabAY” Hae Hel CAATS I 


Bhaco khala agan tap taco. Bha’nda bha-o amrit tit dhal. Gharicai sabad sachi taksal. 
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Love? for the Eternal Entity (God) should be the bellows*° to blow air into fire’! to make it super-hot. 
The body (mind), full of love’, is the melting pot?” where the above-mentioned self-control, patience, wisdom 
and knowledge as matter” to be melted*® together to coin’’ the sabd (idea/philosophy)* as an Amrit (elixir)“ 
in the mint?’ of truth. 


fd AG Sela? AGH”! [35 ata”? Il BSA SEA? Held (HITS BEI 


Jin kato nadar karam tin kar. Nanak nadri nadar nihal. | |38| | 


Such type of work”? to coin sabd (idea/philosophy) can only be done by those who have the capability! of 
vision’. That Eternal Entity (God) is happy” for such people who have this type of vision?* *4, 38. 
AGGS, Jap # 38, p 8. 


This stanza # 38 of JAP bani clearly indicates that the word, ‘sabd’, means the ‘idea’ or ‘philosophy’, which has 
been realized by the use of patience, knowledge and wisdom. This ‘sabd’ enlightens a person to discover the 
right path of life. Therefore, ‘sabd’ is interpreted as ‘enlightening idea/philosophy’. 


Guru Nanak further explains humans inherit four characteristics: seeing, hearing, sensation, and 
thinking/analysing the data collected. | would interpret the following stanza by keeping in view the involvement 
of various sciences - biology, neurosciences, physiology, physics, chemistry, etc.: 


afd UsTaa2 Safars when || fre Hasts wise eA ufEaTT || 
tas ferntde st fusi0 11 wig12 513 fens VIE II 


Char padarath lai jag aciea. Siv sakti ghar vasa pacira. 
Ek visare ta pir hare andhulai nam visara he. | |6| | 
AGGS, M 1, p 1027. 


Man was born’ into this world? with four? characteristics: 
(Seeing, hearing, sensation and thinking/capability to analyse the data collected.) 
In fact, all these characteristics of humans® are based’ on Universal Energy”. 
If one forgets? about these four characteristics’, then that innocent (human)* loses" all his study/capabilty?” 
and also forgets" to use the Laws of Nature?? for the betterment of one’s life. 


In the above stanza, Guru Nanak explains how a sabd (idea/philosophy) is coined (formulated) as the Amrit (life- 
giving elixir) or way of living, which will mould a person to be highly moral and progressive. Guru Amardas 
explained the Amrit (idea/philosophy) is already present in the body (mind), but one has to be awakened to that 
Amrit (in AGGS at page 644). However, Guru Nanak continues to explain further that body and mind have the 
four faculties: seeing, hearing, sensation, and thinking/capability to analyse the data collected. In spite of the 
above teachings of Guru Nanak, the Sikhs continue to follow Eastern philosophy that a personal human guru is 
necessary to guide a person to achieve a moral life, to meet God, and to achieve mukati (salvation). That is why 
many sants/babas have appeared in Punjab who are brainwashing their followers to be dependent upon their 
advice rather than to use their own intellect to coin the sabd taught by Guru Nanak. Of course, some people may 
need a guru (teacher) to teach those qualities to coin the ‘sabd’ and to develop the four qualities discussed earlier 
to resolve their problems, and to cross the so-called dreadful sea of life. 
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During the discourse (Siddh Gost), the Siddhas continued questioning Guru Nanak: What is your 
philosophy? 
ACS TU" B FIT (SIS || FB GHA HST SH TSH I 
Kavan katha le rahhu nirale. Bolai Nanak sunhu tum bale. Question 42 b: 
What type of unique’ philosophy’ do you have? 


Speak out, O child® Nanak, we are ready to listen to you. 
And 


CH aa” arefe dtorg? || SSHS? Hale’ SueeTig# 183 ll 
Es katha ka deze bichar. Bhavjal sabad langhavanhar. | |43|| Question 42c: 


Could you, please, deliberate® on your unique philosophy’? 
What is that Sabd’° (your idea/philosophy) which could help™ us to cross the dreadful? sea of life? 


Guru Nanak answers as follows: 


Hofs1 Aefe2 F]3 AraTd4 SIPs GTS SH SUTS7 Il 


Surat sabad bhav sagar tarleai Nanak nam vakhane. 


Nanak explains’ that understanding the Laws of Nature® and turning one’s conscience’ towards such Sabd? (as 
described in JAP Stanza # 38 above) will help to cross° the dreadful? sea of life’. 
AGGS, M 1, p 938. 


Guru Nanak continues to explain that the ‘sabd’, as explained in Stanza # 38 of JAP bani, is the answer to various 
problems of life: 


fara feget2 323 Hala || ATs Tee Tout fSe7 Sra 
feds@s Hees dd10Ad11 W312 HS Asi shhotee It 
Giean vihtni bhavai sabact. Sacha rav rahiea liv la-t. 
Nirbharo sabad guru sach jata joti jot milacida. | |8] | 


A person, without? using intellect, is wandering? all around’ to understand the Eternal Entity (God). 

That person could not understand that the Eternal Entity’ is prevailing® everywhere as if imbibed’ in everything. 
A person, who is not afraid® of anybody/anything, can understand” the Eternal Entity (God) through the 
enlightening” philosophy? (sabd? guru’). 

AGGS, M 1, p 1034. 


Many of the writers translate ‘sabd’ as ‘sabd’ and ‘guru’ as ‘guru’. But nobody tries to explain the meaning 
of ‘guru’ and of ‘sabd’ as explained above. 


Guru Nanak further explains that the ‘sabd’ is the real ‘guru’ in life: 


woul wres1 Aza2 A wes Hates Ts at Stale Td Il 
Ud'7 35's A AHO afd Ae 10 feo fafa AfIy12 THs13 Te Iti 
Ghaghai ghal sevak je ghalai sabad gurd kai lag rahai. 
Bura bhala je sam kar janai in bidh sahib ramat rahai. | |8| | 
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If a dedicated’ devotee’ remains devoted?,‘ to the concept of enlightening’ sabd* and considers?® bad’ and good 
days equally? as a part of life, that person understands the Eternal Entity?” through this method! and remains 
attached” to the Eternal Entity. AGGS, M 1, p 432. 


Guru Nanak continues to advise the use of ‘sabd’ in life: 


WHS1 afd Udsl2 tas Heda afd Ads ot Tas [537 Ud UTS II 
ofe faarreo SiG 10 AHfe118 fsrs12 tHa13 Ys14 CST eT HU 
Amal kar dharti bij sabdo kar sach ki ab nit deh pant. 

Hore kirsan man jammace lai bhisat dojak mure ev jant. | |1| | 


Make good deed’ as the soil’ to sow the seed? of the sabd* (idea/philosophy realized) and always’ water that 
seed with the water® of habit® of speaking truth’.Be such a type of farmer. 
If one accepts’? to be such type of farmer’, then it will become" clear to that ignorant/innocent one“, what does 
heaven” and hell?? mean. 
AGGS, M 1, p 24. (Note 4) 


Guru Arjun has also used ‘sabd guru’ in the same sense as used by Guru Nanak but involves God (Hari) as follows: 


Har hamra ham har ke dase Nanak sabad gurd sach dina jico. ||4]|14]|21| | 


did THI JH did a oH Sida AY dd Ag es ASS uqgsiAavl 


Guru Arjun as Nanak claims that Hari (God) belongs to him and he is the servant of that Hari (God). This has 
happened through the sabd as the guru. 
AGGS, M5, p 100. 


Finally, Guru Nanak sums up that ‘sabd’, as explained in Stanza 38 of JAP Bani, helps one to become an enlightened 
person: 


tai Ase? fas aes Storia | ToHfus TeN6 wrala7 feeds 183 ll 


Ek sabad jit katha vicharl. Gurmukh hasumai agan nivari. | |44| | 


The one, who deliberates® * on that one’ sabd? (Enlightening Idea/philosophy), can eliminate? fire-like’ ego®, to 
become an enlightened person’. AGGS, M 1, p 943. 


IS MEANING OF “SABD” AS “GURU” BEING LOST? 

This is a lengthy discussion and interested readers can look into the article: Sabd — The Guru of Nanak. [29] 
CONCLUSIONS 

Although Sikhi (Sikhism) is claimed by the Sikhs as a modern religion in the world, it is continuously being 
interpolated, misinterpreted and misrepresented under the influence of Vedas, Vedanta and ancient philosophy. 
Guru Nanak is usually described as a mystic, who had a spiritual experience at the age of 27, 30, or 38 when he 


came out of the Vein rivulet after being missing for three days. He was in the court of God when he attained 
revelation (Dhur ki Bani). 
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This concept, based on illogical and unscientific stories, is widely accepted in the Sikh world, as reported 
recently by Lal and Michaud, Lal and Attrey, Dawe, SGPC, Amritsar, Udham Singh, etc. 


Prof John Bowker has mentioned that it is necessary for their Prophets or their Guru to claim that they 
have revelation from God in one form or another in almost all religions. 


The concept of revelation to Guru Nanak is based on Guru Arjun’s most quoted phrase: Ud af aret niet 
Il (Dhur kt bani a¢1.). Some writers support this claim by quoting the following bani of Guru Nanak: JQ wet garg 
ad Set |I (Haco dhadhi vekar karai laeica.). Guru Nanak himself has questioned where the court of God could 
be in this Universe. According to him, God does not dwell in any particular place but is everywhere. 


The other quote is HATH wie UAH ot Bet SHS adi fans 2 SS I (Jaist mai avai khasam ki bani taisra 


kari giean ve lalo.) phrase is followed by a sabd which explains the destruction of Saidpur (Aminabad) by Babar as 
an eyewitness. Therefore, it could not be revelation by God. 


Karminder Singh and Chahal et al have refuted this illogical and unscientific story about the revelation to 


Guru Nanak. It is recommended that the sabd, ris} arel eal ard Brfeat | (Hato dhadhi vekar karai laid.) 
needs critical analysis by the Sikh intelligentsia to discover the truth about it and the truth in it. 


It has been discussed in detail that the phrase, HATH mie UAH oft BST SHS adi famitg 2 ors Il (Jaist 


mai avai khasam ki bani taisra kari giean ve lalo.) does not support that God revealed the word to Guru Nanak. 


However, Guru Nanak himself admits that his ‘guru is sabd’ when the Siddhas asked about his guru: HYwv’ 
dg Hats? paras 933111 II (Pavan arambh satgur mat veld.) Guru Nanak himself has described that ‘sabd’ in JAP 


bani stanza # 38. The Eternal Entity (God) described by Guru Nanak cannot reveal word (bani) to either Guru 
Nanak or any other prophet. 


Finally, it is concluded that: 


Guru Nanak himself does not admit anywhere that bani (Word) was revealed to him by God in any form and in 
any way of communication. Guru Nanak has described the Eternal Entity (so-called God) quite different than that 
of the concepts of God in other religions. Guru Nanak represent the Eternal Entity in the form of a logo, VG This 
logo (98), has been described in details by Chahal in JAP: The Essence of Nanakian Philosophy. [25] 


Guru Nanak promulgated his philosophy by his keen observations about the cosmos, environment, 
nature, and behaviour of animals and humans plus having dialogues/discussions with the various heads of the 
religious leaders. At the top of it is his GURU: THE SABD, as described in Stanza # 38 of JAP bani, but not through 
revelation. 
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(3: dafiegd thy fesditd) 


as feud dd aaa Atgy ¢ oi ars “ee” feud TS | fd Ba Tg ware Ato 
nS dg nde Afdg 2 ai as Sf -ee” faye Jal fea feBas wes dl gaa 
Atay, dd uiare alge 3 dig mano Hive fed fan 2 ai ae “te ae aA od AS 
fra faue dt dis a8 3 eaten ad fk file aet Havas Af at nontestfeg St 
Std dares | ud fra ses ds aia dat fa Al ct eas star ee’ A fut fea 
eae S Hog Jet gs" apa | 


fra Sua 3 fra fuas ug de ud fra wale fest fa Gott Tg Hoes e ai et Gent aS Ja (Ae Tg 
MH OH, Tg TH UH, dg dade, ag daate, ag dafans, dg sa wdey, dg difie fiw, us Sa ag 
(Ig Sse, Tg vide 3 dg wana) Afag 2 ai a fia Sen TH, A fen aga Ve Brea sla J! usa as 
si fia d fa frd Sas ges 0 fa Jodie 3 Jofans feu 2-2 Sea Jo wala fig Ue ai fea-fka Benes! 
en, fra oA iet vals J fa AAS (A UA) Tg Ages 2 St TS 2 Ben Jo Si yds! SHS fea Gen ul 
fest Te | PUMAS ata, Cdl fas ar due fest me 3 at gear at feanfson fag re | 


fra da Ane 3 uniter fe dd gfe Aloe fee Ce Ai Ce Ben we-we 28 Afent 3 rear J feat fed 
as Ad! 3 Baa ege Tuer J ws 1409 He SAYS fe Mas Ce Tg.’ ona di A ag de was fed 
ee Sen heed stdg Alay 2 at a fA ds Sar adie dl fra eats FA Bama II 


dd ga Atos fed dg oa Aly T St Ard Hee! et out foA fea ST I Tg Te Atae fed UA 
Td Td “SSA”, UATI-HS Set STH ws et CdS Se ed “Grafar wre J ud LS’ Bed (ee Sel) Tg 
risa 2 af 2 da ake frag 4.5 era mofo 3 eT 150, 430, 1102, 1305) 3 Hel 1358 “S ‘Gd dda’ J 
aif o1 og, fea ata fearde | 


add gfe Afse sd dd stag Ase eat ars fea ai Bea gH’ 3 fka B'S Ga ae Sh ofa a: 
fy AS TH 3H, SSA, ITH dial, ASH TAG JV Il (Td ds Afdy, He" 1387) 


fen Gude ga fed Tg Stag Afog et aie fe GH’ J | Sila Saag SF Had fea geet J 3 ATH" 
Sed WS “TH dial mSH fHE dQ” Tua fsa | det Sar ser EA Ja a HMMS oT AH! dike, Tg aaa 
Aga a ot Sioa gH fey Hae | 


YEN aha Ve, Ads SU TSS, Sta HOY Aa AAG YSIA II 
(dd dja ATTY, He" 1399) 





Qugstsa soet SHH HUA dd aad Algae ot ae de fy te Si fen Hdd Sl aS A AT 
fra de ayaa fia d fa Tg aoa Atfoe vob fea da-gu ugie de m3 Hau § sda SHS Yaa oT 


Je dd Ge Atag fed dg oa Alsat ai ds Ce Taha gai a feud adie: 


Sifter onfy gettin, fest As ANE II 
faa a@ foo QueHba, faa dg, asa, SE Il (Id Ga ATTY, Ast 150) 
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fen za a HMaT d: “Sd Staal fraia Tees J (sre frail? fha 3 Tare), fai} (ag a) fife a 
fons fest 3 fess Cad Ae aS Afsnt J, Cal § fan dg ued Ui Ba adi dell TS yTe aH 
fed aso ci fhe 3 Gdt dg aet Aho adi dy” feo Hons ftus Atos fiw aS ats Ja 1 4 fea G Re Ua 
ais Ht, “fagt } dg us fee J, Cai é dg Quen ta al add! (are ug 2 OH fee Fao Of fon 3 at 
da oet fhe adi a) Teifa tat Hofent wt sreanga fra dtd! ud fe Hun J fa feH sa fee VO’ Tg 
SlSa Alfa e ota fuesd Sd di fea LS Tg aoa Afoe § Ve’ nits SHS Sd JI 


AeA fes ula fan Tg UT AE innfass said, ata, VE Il (Hd Wa ATgy, Ae" 430) 


fe ga wT HMAa d: Joa! Ys Tg fA Hoe yg a Rega Aas eee J, Ga FEA AA fase) 
wo fed SHE ade J, AUHSH 2 aoe aHS (fara fes) Ae SI SSS TSI Sad Fe Are JI fea sa fe 
ee Mod THs J a fa dg Aas 2 ota AT | 


afag, S'Ha, UC dg, fra dla gare fSH SONS 3d|e|rll (Ig dy Atoy, As" 1102) 


fea sa eum d: Taal Tee (Js Ada J, Id 3 fea Aaa fea fan § for fest J, CHS fEA 
come 3G-Ardd 4 3d fend | fen safes te Tere a ford, a fa dg aaa Afoe 2 at a fuesg| 


wane finn agg His Ae fs, soa, Ve AdIsdd Ad Il (Tg ds Atay, Ae 1304) 


fen sae Had: J Ads e dee! Nd Ha fed 3d CaS tags fle J, (HG) Staa S, frst fA 
safes te Tete wa ford a fa dg aaa Afoe 2 at at SAT 


fie did wane Atoe t ate fle te TSI ga: 
AY faq dH, te dg, fefa Hae Ala Tas 3 MTA Il (Hd ds ATTY, He" 1409) 


fenzacHMad: fats dee Mans (Ade) G Afloat d, Cd dids-Yo U tal (Pe 3g) fed adi one 
fra ee Tate a di fdr J, a fa dg wdHe Alas 2 ai w fsa Je fin 3 fers J ag ofa Aloe fee 
ZaASHS 20 8 dd Add SCS A CS’ feat Hone fea wer J fa A! Ta: 108, 155, 405, 469, 479, 522, 


694, 795-96, 871, 943, 1129, 1142, 1149, 1172, 1173, 1180, 1183, 1192, 1338, 1353, 1389 Sata" 


feat ard Hlont 3 Reus 2 Seni w HMg alodd Ai dete Hi test J 3 dg ay Sf adil furs 


Dg AA a da Veil fan HAfSsa Sa A Sa ASI (Id JS ATTY, Ae 1142) 
ofa fanaa fags ay 3 Aa I Jf frags V3 VES Ul (Tg Ta Alay, Ae" 1149) 
GD Sar mis BS VESll (Id Js ATgy, As" 1180) 


any au widarg fron fre Afsag tell 
on fea afa sats ofa at sat yg at ASI (Ag ds ATTY, AT 405) 


HfgHt adi & ATE dd AHS SEI 
Td USYFTH UHH MUU MSY MIE II (Td Ts Ady, Ast 522) 


ufe wfe Ha ataAre 38 l wife usu fadae eC ll (id dja Atay, Het 943) 


fra ns wel Hien fea fra St te Al Oe orf gy, Ga tes, Tete, aoa” t Hafan fea ci 
mite d, at fa dg Stag Algae 2 ate fA Sal 
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dd ga Atosfes Hs Sass Mae Sate Ay fe fan a P faAd qgt aioe SF, ee’ adi 
Stent dia ag ga Aloe feast fea Sci SF aret 6 Si dg mMdHo ATE } Ye Hogdl fest at 


dd aaa Aloy a sedi § UH ade Sahat He HaHAhat fea Ta: 
1. <Stes SS AGHA 
2. HIgaS STS HOHAHt 
3, Tet BTS STS ASHATHt 
4. Te Hal fue at ors Hat Ait ASHATHT 
5. Ud'3S HOHAT 


feai fed fan 2 feud 3 J ag aaa Alo 2 ai as Le Sd ffm fea fasrat fy serdty chai 
Fa ustebat fearsrat Haba Arehat Js | Hage MA AAS HATH DS J BS HHS aN SS sul Gas ufgarer’ 
fea Sate JI fea fee S Tg Sta Aloe Fi eA SUAS Stag BIS VS’ Sd Skt fap 


fysn saist frufa a dg atea Bet fore fed ware Td 3 Hd GH TH BH Set Hate IpngnS 
cade 3 find Ht ofa THE I... 


afeg ated ¢ feud (fea feud ag dfie fiw Afoy od Ja) a Ht aaa AloE t at ayes ee’ df 
ata ate fetter 3: faa sins at ae fae yste waa Tost fa fea oe Fare grea, Goat utsard 
0, a fa fig Tete at aaa ate JI 
Gad (Ha 3 YB¥a), Td WA Sa Hh (aS Te), aszY USAT THe a (Ae fHuy, uUGShat ag sifFe fy 
al oh ails uel 3 sete, qu dd dif¥e Hw Ht ot exet ate), eg USAT CHS at Cxfeprs), Sg 33 at 
USAT CA PafePats), ad Saat At -afaPats), Hu-slazg ag dite Hw at ar (<ta Hw gs), eg »ifSH at 
(PAHS JIS), Ad HAT BI at -afapats), mS etd afBnts off (WHIS Pe). 


frai aot fes faa fas i ag Sa ATTY, dg vice Aloe Ai Tg ndHe Aloe wai ofa d, Ca Tg 
AfITe Gt aS ee Sl mt | 


ore} Tae that sai fea A el Ag] Sen VSO wif J eg 3 (USS 2, USS 12), Sg 13 (USS 25), 
Sd 15 (UGS 2), ST 24 (UBS 1), Sta 24 (UGS 25), ST 28 (UBS 11), 7d 38 (UGS 20), eda! Tifa ufgst 
ad ud 4 ud dg aaa AoE ad 33 8a fas A Tg SSA Aga eV Gt ays Ve Si Sar dik! Gug frag 
aishat 3 ugShut fed sel Tea S VS a Ce Sen cofsnn d| feqi fed weg Ag! 3 Ue a HMMS gd: ua 
Pu (Sd 13, UGS 25; Sd 15, UST 2; Se 24 UGS 25; ST 38, UGS 20)! 1d 28 CH Uat 11 fed Ce’ TT HOST 
ees Jl a 24 UGS Ufgat fas VE FU VT HMAST d: dg Alga} Gaye a at AY agate Sg 3 UST, 
12 fea RO Tdi de feu te Td wT flesa dS fA TMS Teg BM Tes year gd 


FS 3 eat dis si fea J fa are TETAS Sg ME Baa at (eg UlTSh fea UGS 23 F UGS 45 Sa Tg 
Soa Atos a Heal, 45 S48 UGS Tg wide AYTy, Td wHdeTH ANOY, dg THEA Aldy, dd was 
Afsa 3 ag ofadiite Hise o fad cist a Gai S frat 26 USS feu fad Sag Aisa 2 ai aw Re adi 
fafa | 

Se Soba? 3 Uta edb? St ag Age 2 SS Chat feuhat Tea Jal Cai fed ee wee adi efor 
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node 3 Gale Hel fea fhy serdiy ful, Gai 3 fan ag Aly e ai as Ce od Stk w3B Tg Als a 
MAS ot (dd aaa, dd ude, did “dHo) ct 


dud ndifes te Se cd fka gest Malage det fa ss fu fer S Hi Sta AHS Ga uel GE ATS} 
aH 2 Suat d fed tres’ J fa wut He 2 Het BS Het Hd aed ug Fe ae gest es fears agar St wry 
Ved): “Ss Udi’ “Fiat de “Je si ugs fasrat fea mt gard”, edt... Us frat 


Resi Za 33d" fed (Sa HS Si dd SSA AlTY 2 Gi GIS fed Ss HS Aled: SSA Ald, BSA 
Ae at oe feal fed det fuesg A ow Hae J, dg Ga Atos fes g fet gd: 


Ud WAS dd sad Alda tai Swe] (sue dh adas fagHisuts} Ag ast Al Suat fed fH ct eas 
Fs 3 ula set Ste fu} Hg Ast at (A ue fea fSgHS A) | 


Doni 2 Gigi aS A nS te ee fogHigni ws youel chit qagsi a ast Jal Fe Ht Teri ars 
AYUS Ald e Gi aS Al nis Alay Se cl Jdas Ht fagHsut} Hd atst At 


dd aa Afgg tai as ce tt ygst sd 1972 SF Haid Hd det Atl 1969 fed dg aa AoE e at 
"3 dd atad Yaledhe? were aret HH fea Yatedhel mare eS ct Adard 6 weve Ht 1972 fed Payfapaat 
HS fiw Uae a dle Harned we far Ga fra noug (at nfoug) set A wrevea CH et fens fee mt fara 
fa q3 Ba dd aS Alda e GIGS ee (Sue Js 3 Yoledud @ ai J Ag ata ee Ysledeh aaa 
ode d! Gad ulast oy fit ost! asta frag Sieur fa Ga 2 oH Vas Tg aaa Alay } Jd wi de fain 
Ae Gal fit! (GH wSug AYA 3 Si gus Afsg 4 dus AHS 2 fen ai Quad’ adel fest At wif 
mfgHa Sai thy usshui are fee di setdiut feats agebai Ja) | 

fH Had wes cH Agata } St feH UsSte uA Jat uféare GGHS UBi?g T Gi YUBA dd aaA ve 
GdHS use’ ad fest! Fe ct 2004 fed Tg ware Alas Tai A vfuug dada 4 Si fears @ Tg wigne te’ 
Bet Slat All DIAS SI SGHTS GI: 


mo aTg A aba, fa@ urag Are Il 
nimy HA HES dEbA, fa arg Use Il (Tg a ATTY, Ae" 767) 
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WHO ARE THE SIKHS? 
Hardev Singh Shergill 


editor@sikhbulletin.com 


A Sikh is a believer in and a follower of Guru Nanak’s teachings. 


Guru Nanak (1469-1539) was born in what is now Pakistan Punjab. There were 
two dominant religions in India at that time, Hinduism and Islam. He was born in a 
Hindu family but his lifelong companion was a Muslim, Mardana, as were many of his 
other followers. The Guru wrote hymns and sang to the music of Mardana’s Rabab, a 
folk stringed instrument of that time. He was well versed in both Hindu and Muslim 
scriptures and in his writings he commented on both. To spread his message of oneness of God, the Creator, and 
oneness of humanity, he traveled to Muslim places of worship as far west as Mecca in Saudi Arabia and Hindu and 
Buddhist places of worship to the borders of Tibet in the North, Burma in the East, and Ceylon in the South. 





Guru Nanak rejected centuries old ritualistic and discriminatory practices that had crept into the Indian 
society and ushered in a new movement of universal brotherhood, regardless of one’s birth in a particular caste 
or religion. By doing so he gravely hurt the feelings of not only his family but also the entire high caste Hindu 
society and the Muslim administration, the establishments of the day. 


Sikhism is unique among the world’s religions because it is unlike any of them, except certain principles of 
ethics and moral norms which are common to all religions as well as the atheists. Like the three Semitic religions 
of, ‘The Torah’, ‘The Holy Bible’ and ‘The Holy Quran’ the Sikhs believe in their scripture, Guru Granth Sahib. But 
the similarity ends right there. There are three fundamental differences: 


1. The Sikh religion differs as regards the authenticity of its Scriptures from all other major world religions. 
None of their founders have left a line of their own composition and we only know what they taught through 
tradition or second-hand information put in writing long after they were gone and obviously influenced by the 
writers’ interpretations. The entire text of Guru Granth Sahib is poetry, set to Indian musical notes, and every 
word and verse can be attributed to Guru Nanak, five of his successor Gurus and 29 others, among them fifteen 
Hindu and Muslim Saints. These were godly men belonging to whole range of social and religious backgrounds, 
including those dubbed untouchables by the society. 


In the Sikh Scripture, Guru Granth Sahib, the core concepts are Guru Nanak’s but they are supported, 
elaborated and reinforced by all these other writers of diverse backgrounds, religions and regions of India. This 
makes Guru Granth Sahib a truly universal scripture. The following verse from Guru Granth Sahib on the subject 
of Creation and Oneness of Humanity is by one of those Saints. His name is Bhagat Kabir, whose pedigree is 
unknown but as an orphan he was brought up by a family of Muslim weavers: 


First, Allah created the Light; then, by His Creative Power, He made all mortal beings. 
From the One Light, the entire universe welled up. So who is good, and who is bad? | |1| | 


O people, O Siblings of Destiny do not wander deluded by doubt. The Creation is in the Creator, and the 
Creator is in the Creation, totally pervading and permeating all places. | [1] [Pause] | 


The clay is the same, but the Fashioner has fashioned it in various ways. There is nothing wrong with the pot 
of clay — there is nothing wrong with the Potter. | [2] | 
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The One True Lord abides in all; by His making, everything is made. Whoever realizes the Hukam of His 
Command, knows the One Lord. He alone is said to be the Lord's slave. | |3| | 


The Lord Allah is Unseen; He cannot be seen. The Guru has blessed me. Says Kabeer, my anxiety and fear have 
been taken away; | see the Immaculate Lord pervading everywhere. | [4] /3] | [SGGS 1349] 


2. Sikhism is a philosophy which has validity for all cultures and religions. Sikh Scriptures speak to a person 
of every religion or no religion. Anyone who agrees with and practices the teachings of Guru Granth Sahib is a 
Sikh, regardless of the faith of his/her birth. This makes the Sikhs welcome people of all faiths as brothers. 
However, if there is a conflict between the teachings of the Guru Granth Sahib and of the other faith, the Sikh will 
only follow his Guru. 


3. The Sikh concept of God is also unique. Most world religions believe in one God, but which one? God of 
Jews favours only his chosen people who are still waiting for their Messiah; Christian God would save only those 
who believe in his son Jesus Christ, the Messiah who has already come, and the Muslim God has the last word 
because Mohammed is the last Messiah and there shall be no more. President Bush has a different God than 
Osama-bin-Laden. 


Guru Nanak’s God is the God of the entire humanity. In a Sikh place of worship (called a Gurudwara - Guru’s 
door), people of all races, colours, sexes, religions and nationalities are welcomed as equals without any question 
about their faith. No effort is made here at proselytization. Another unique feature of Sikhism is the ‘Langar’, (food 
prepared in the community kitchen by volunteers and served to all those who enter the Guru’s door). Everybody 
is invited to it without any distinction of caste, creed, colour or nationality 


Guru Nanak’s God is the God of entire creation, “God is ONE. His name is in Existance. He is the creator. 
He is fearless and not inimical. He is without death and without birth. He is self-existent. Humans can attune to 
him through Guru’s grace. God existed in the beginning; He existed when time started running its course; He 
exists even now and He shall exist forever and ever’. Guru Granth Sahib page 1. 


Sikhism is a modern, scientific, and practical religious way of life. It abhors asceticism and advocates an 
active life of a married house-holder in a classless and casteless society. It commands its followers to: 


1. Earn their living by doing honest and productive work; 
2. Share the fruit of their honest labour with the needy and those unable to help themselves; and 
3. Remember the One Creator at all times. 


When the Pope had Galileo (1564-1642) jailed for advocacy of Copernicus’ (1473-1543) theory, that earth 
revolves around the sun, condemned by the Roman Catholic Church as heretical, Guru Nanak (1469-1539) was 
postulating views on the origin of the Universe that will make scientists proud. He stated unambiguously that 
there were countless Earths, Moons and Suns. He called the natural laws that govern their motions in space His 
‘hukam’ (Cosmic Law). Cosmos is the manifest form of God and hukam (Cosmic Law) is the invisible form that 
pervades the cosmos. 


Long before Darwin’s (1809-1882) theory of origin of species, Guru Nanak had declared that life began in 
water and evolved through many life forms. Later it spread in the water, over and under the land and in the air. 
Human beings are the ultimate life form. Death is a loss of consciousness. When a person dies he/she does not go 
to heaven or hell, because heaven and hell exist only in our imagination. It is we who make a heaven or hell of our 
lives, here on this earth, during our life time. Upon death, the spark, we call soul, merges with the cosmic 
Consciousness and our physical body turns to dust of which it is made. 
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Although Guru Nanak was born into a Hindu household he shares not even the concept of God with 
Hinduism. At a very young age he refused to wear the janeu (Hindu sacred thread worn by high caste males); 
discarded the caste system (a religiously sanctioned discrimination still entrenched in the 21‘ century democratic 
India); preached against idol worship; recognized the dignity and equality of every human being; asserted the 
equality of men and women; condemned the Hindu practice of Sati (live immolation of a widow on her husband’s 
funeral pyre); instructed the women to discard veil; allowed widow and widower remarriage; rejected the then 
prevalent concepts of karma, after life salvation, tapasya, heaven and hell (after death), incarnation, 
transmigration, 84 lakh juni (8,400,000 life forms) yatra to holy places, fasting, multiple gods and goddesses. He 
preached ‘sarbat da bhala’ (good of everybody) which is unique only to Sikhism. His was a faith of Universal 
Humanism and is a faith for this Scientific Age. 


Sikhism places emphasis on individual human dignity and intellect. It has nothing like the Ten 
Commandments or the Sharia Law. Instead the Guru simply says do not commit an act that you will later regret 
and do not eat or drink that is unhealthy for your body and mind. Simple as that! Guru Nanak rejected the 
concepts of virgin birth, resurrection, specific times or directions for prayer. Starving the body for a day time (as 
fast) and then gorging it at night fall was abhorrent to him. Pilgrimage for spiritual gain and feeding the Brahman 
to sustain deceased relatives has no value in Sikhism 


In Sikhism, no one place is holier than the other because all places are created by God and God permeates 
everywhere. The place where you live is just as holy as Hardwar, Banaras, Mecca, Medina, Jerusalem and Salt Lake 
City. No one time or day is more auspicious than another. Only the time spent in honest productive work and 
prayers is considered blessed. 


Women constitute one half of humanity but no religion accords women the status that Guru Nanak 
demands for women: 


From woman, man is born; within woman, man is conceived; to woman he is engaged and married. 
Woman becomes his friend; through woman, the future generations come. When his woman dies, he seeks 
another woman; to woman he is bound. So why call her bad? From her, kings are born. From woman, woman 
is born; without woman, there would be no one at all. O Nanak, only the True Lord is without a woman. That 
mouth which praises the Lord continually is blessed and beautiful. O Nanak, those faces shall be radiant in the 
Court of the True Lord. || 2 | {Guru Granth Sahib page 473. 


Sikhism explicitly states: - “Truth is higher than everything, but higher still is truthful living” because that 
is union with God’. (Guru Granth Sahib page 62) 


Note: This article appeared as the Editorial in the January-February 2011 Issue of The Sikh Bulletin. 
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at 2 fita a Stare utdt at Hid 
niseg pur 


terahukum@gmail.com 








TAA! ay HAST vied, fra fea gt J Saat 2 CA Had  fRa-feg AHS Ut 
ay SISd ¢ CH dd G3 we a, mu} Tous aS fegh 4 Hise ct ai Hut ch fodus 4 wd Be sani 
Hash SS StHo|S cl fry wes fet 2 wa Test § & a Cai w ude Cal § ae a ae Jaa 11a Bet 
Hag od feed! fle 33 He st us Bare dia afta dae A ot adi ad Aa FS He ad fa Cai 
ofan fed ag di raga Ares debt we fa gas uate fed, cub ne da feofout 2 wege 4 a fhe 
Sd f6aS F foase adie AS! Ad eet Sg Si ss Aafent-qofent aH a Ist GAAS I deat J) Asst 
mfee cto fitge AY td ArT OI 


fer Sel agdt J oat utsh ws Hitch ¢ sare G HUES aS ATE 


A feai e Hfes, feqi fedaTgS! Sda MS MYA! HHladS HHY SE Ale Si fed cy Ft Hat faufss 
dean, GH chat niaat J Are feuediat m3 osth St foo adi adad' | 


Hid fra weet ot Ben J A fa wie FS afeur 31 fexstha ta feg wm, TA aH At areATT 
Q afde Jal freA SS Hid S ve J THalfSa HS at THalSa Wat 


Uldt wee Sart 2 Sen Ula FS ufent di ule CA AYA 6 fad Are DA UNH BS Hat Tel 
UYHSH ot CA et Sta de, UNSH oi Ga a kaa de ws Gd fica @ Hane! fA GS utd S sre J 
miftntatHasy/gdSPus/ SPIRITUALITY. YASH! Ft de, Het Hane, GHe fouH, GH aS Axo Heat SHH 
ASS Uldt @ oles fea wie Jal SHS widat Yarg Chat Usha agabat J wm Ja '3 Jd ult a 
for fas dl ae S front t HS vita YHISH/adS Ud HS Coe ug Je Us, Gu fea 38 a fea vat 
fea Uldt 2 widat frais Uet Jel sre widat sdifent SS Aas O WSS uS CA aS Aaa e sdia VA, yu 
ms BO Te 


smd fra d fa vabat Gug get aA UGH Ue de fiat at YS cto Hidt di At ws Hct did sre 
THalfsa HS IHS ade Set SAA et Tani 4 uldt a dar ur faut wy!) THalfSa HAAS Yd AS WS 
MH ASST & Hafha UY ary fed due Set Ti utd, sve Gaabus a HY|t Sar fen fart! Ja AHS ES 
THalfsa HS oS Sue dae m3 CAS TTS ads Ba Ja Aika HS oaTfea adh muse, Gas 
UdHt ¢ fagerd a for ye fami! ug daobs ud frat a gS Crat det Test m3 ars ue ys faa d 
fara | 


eH UA YU UGH fd as AA UGH ct Ja faa a ate fhd]) we fhae GaTabus St Atl ws AT 
mma fat) 4 are YU UGH mtue|t a fEA UGH 4 cSt ug mM & THAlfsa Aste fara AST 
~mfdH! fH UdH @ YS faust fed fra Je aga Hidt ors fEA a eTg-eTHST Ot fas fala Hid w3 Seed 
a TUM fort Sd-HH 8 fons cat Tet 
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Ads ade rut ch, si fret, gasbus tt vam fed dg aad <S ast get fea Stag WS SISSH 
GA dF fifsom, 30 wes Biss G3 watas ult a eons age Teh ferguage J Hist va Fd ws 
fde-ars ¢ saa frat Sud A Haneda aS Wa 2 Meal Bel aaa a! fade fea Saga wus, 
aTH'S! Hos, MATEY WS BLAS! SAM! UA Ade Js Hal 8-fEsa fing aS Ja wid AS CS aT 
fearee 3 ni ward SI age 31 UA IS fea fa Tg Sa ada fee Te fea F ade Ja fa A AST HA 
mntué fity g feat far di, Ga Gug Ss a HUSH! are Afsat Tt area aft AN) az II- 7 


fra dg fesuest fed fa A oe Aregs of ANG fEA Td S Seats UI USS Ad Fi fea Td ese | 
HAY ad St SShut sept 3 oS" Si Hag, UI ddI sa sSe T hea A dg asa tt fel vies U fe 
Jl fefSon edule St tue Tifa ag Afsss safe Fads Se dd aay Sst ease ad JS! se IS Hl 
det de, fuse dec, fie ust oft oh at fed Horst Ch ug Fe-Ae GS ASH 2 UU G3 met St fed 
Hid TS J ats ae we fer w ERS S ats fern fet fea sve THalfsa As yHast J Ida St 
ud fel fea Hidt @ Hane mut Jud ws AS a sy Sel Sat a HAS, F-HISI YS TITS, HASH G 
Aad tia Hae Jafar Set Ji Hdl fet fea THalfsa As a Ss adie MASH S ABH FS yT|S ns 
mtUe SE Mal a SHH IHallsa Stas IHS agar J fa det ATA wus Gaal HAA J Sat BT Hal! FEA 
Bel afte Het ¢ Hes ruts .w3 Afontd HOY e HES Tet fed Tagse’ ws faded’ t Te AHS Jal feA 
Sq uid m3 Hidt ee fret & fa nice fA we Are Tal 

ud fea fie Sot ag J wet wdiet o Ute we Hil fesara wruAt AHagat cf aad AHS | forSfer 
oe toi Ot Hire <a-<udi d us fed di tai fe fans gat ada J 


fret fea utdt 3 Hidt @ urunt milage 2 ay mnifsH Sas 


1. fea fea det t-ae adi det ale fa ataa a Sat Ag fHa|) m3 frag deat Tet ars Higa ms Sy-<y 
Afonitd Hay Fetget TI 

2. Uldt 4 Has YH wes Hid St Hiss THalfsa Ast 1 Uidt sve GA BSA TI Ufo GaShas a Ste, 
Hd ada! di, Ast ufgst ms HY Hae JI 


3, rut fea uidt Ft fratest Hidt Gus Hat wet adaf fasta waa fea Hist ct ufsst ot tet wre adi 
adit 2 AN 3 dt THalfsa Hsynast ITHS ade fed a fhe Hay Hifog diet Adi fH et BBA 
ads HAY get t uss fes Fare Ht 7 fas J! 

4. fH fed Stet e-ae Sd fa mand THallsa Hast cH eas TA 2 |e gaabus et Td ich  USH 
ads Set Jet di A fa fy 2 faces fea Si fusas Hadi det ache 

5. fen fearral fica fea ve A feaATabs wituS BH CS Sd J ws UH eeu agai TAS, Si ae 
Sg Ulett og TSS Tisai S Hit FH agas US J! utst ai ga C3 fas far van ws 3d 2, fu gs 
ada et fret a for Hd! 


6. tet Hidt THHS ada as Uldt at Hiss 3 adil ude Hae wes ult ths age Bet Hit A Hat af TI 
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7, ae} ag MA Ula S uses 3 a Set Hidt ser fa Se Ti oes uid w dd Ht ss Are Ti Gud Guia fea 
due Ji fa fad aad a ate fart aH ag dd Jee 

8. Hdl THHS Ads SE MHS, HAAS, AS, Skea A SHI ult 3 wutlas di del fra afget FH dws adi 
deat fa 8 rors Stag Ut Ula e Tad Odi ssn, Ca rid Sel as ae far A Gus 2 aes Sd di 


9. fea ar de fa uidt a fEASHTS Hist SHS ade Bel de F fa as wirgpat TS fuss SA AH ae 8-fFaa 
Ja ats fam dl 


10. et a uste ws yest Cat Sadi wis fads utd fed dtd 


Had cto fagufas aae AN fea AH BT me fa Gas Quast H utd wel ag faa ai at fed Hit Bet Si 
md) UZ Hae TI 


Utd 2 ag fea avas STS aH: 


1. fut win far He G3 3 Ca Teaet 2 Adi gai Sa udder ot fka Pa aH we fart J) uifAd niga fAqi 
83 Hasal at fan dd Hs dal ot alan de, mad mae A Ug Gta ATS HHETVST Ue Ja | 


2. daaet of fags AH Bel-TaHet ws Uae fru\e-faGta det 4 Afas Ae Cad AS gat fed ufsat 
Ae Si frst Ae Jet | Taset feurage Ft AHS 4 Teuet 2 une nigai Sq uve Bet ade 
add! JI 


3, Hat ¢ ada Gas HHSTVS TS! AlTS UZSVHSS), A farsa wi fon <I gu fed Susy de! 


4, qeuet df feasg AHS Sel Ustersh, Hails Tai ws afes 2 HES WHS ms Hees! S We det faGha 
TDITeN|t e su wigs HHS Sel Tani nis sas } Ustaat ws Hails Het ws Cersset feshai Ts | 
Ad Tevet afesverat e gu fea J st fea Set afest ad A HES Wear Je st AfoA ct fa Gast AYE 
mM ret g far Toate nid wget Gud adi gaat Adi Head gui Aafe fed G30 a niga awe J fEA sgi 
Hoefont ns wisargt e Hel ngs Ada nods ade J Sh Se AST 


5. Hate dg 4 feos, CHS AU Sel ws CHR Hate US!N Ul afin aae Hoe dt ag ca AS J we AST 
Hg SHES! aH 3 Sdn A 


6. dd <& Yun fants HStea Vaheni-gefent qauet ge Aret ms fed YHSH! BTS TAH Bel msha 
wu fed Fa Well cafsae at aret AfS Ag J Taaret sehr 11-304) 


a firs 2 feg ofa Sete fa Tauret HHS 3S a Taret yas Saw Tg Qugsy uid Set aS 
Quatemt de ot wrear | 


Hid MHS ade Bet ats ATS STS AH: 
1. uel FSi/fsut Hise 3 fen 4 Yslss ads Ul Jd Hee afity AAT 
2. Tdat 2B guH Als addt use fdai § Hig|et| 
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3. ft 2 sare } umd vera Ua Afosarg, eats, frmmases, WAS ues utafaa saala 2 HI 
nighoat Sa UGTET| 

4. Coht 2 S3 uUguioni, gTHalfsa sess, atshui, fefsotha wears, Hfeurat a uftims aga 

5. UA ae fefent ud mruet aH } Hus FeTeSt| 

6. MUST aH @ AS SSS UlkeTS OS 8S forast 4 mashbat asta fea fut ust agar 

7. nus ofan } mus Hre-H3 fesan SAS AdeTeST| 


8. fret Sud J dd addi ws wiegal THis FS mH fAy § ANS Adar, THB e QaHATS SUS BEt wis 
dad HeTy Get fy Haddhai get a atddid UsISH Estat 


9. Jddetd, Tacetg yxug anchai m3 wars Sus doit mfgH HA! § feuds ct AW ws AeA S 
mie AdeeS! ms fai HAE! § CH sdia aS ysis", AH sq fkai 4 were ala 4 fasten At 


aS fara fret 2 eare C3 wrafas tet So aH FH § Godt THs, ean TSS 
Jl 


US WAS TSS fea J far fet SA Ui A fant J ws Hic SA fut S fea AHS ater og fa 
Hct 2 A HBS ah feg HAE Jo, Ga HSH ES az G3 nates dt Jal Je Sa Paha fea vidi, 8-Tarai 
TUS Fda, UA ws Ad t fhe 3 di ahs ast Het gD us Sate da nga, Avast Adsl G3 aan aaa, 
mMeHoel sHeet t fia G3 di aku Sut are J fER sgt iat area auld 4 gofard Had adil fEA 
Bel Baa e fut S mTu\N|t fesu|e ms fan uid 83 uatas, Hide Jt ad use fang aad Jedi | 
ada gast fed fa A Hitt fea aTHaTY J ae mS Uldt fed 23 J Te St AHY Btda Ut aH GS Ue Hi 
Ares detdh! ud Het asi ars TAS ats Het 2 ors Utd Ft AHS fed uA J ae Si fed aa BTS gi 
As G3 He ada di wars yay Sh Yaw mise maf Hr|S Beil | 


feng fst eed feat SS Hrafar ATT II - 918 
(YHSH SIS Fas SE Hal GT SSAS/SHS' sre Ye dla J Us J MATE |) 
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The Role of the Masands in Sikh History 


Rishpal Singh Sidhu 
Library and information services professional (retired) 


rishpal.sidhu@qmail.com 


From the time of Guru Nanak, the Sikh community or panth grew steadily in 
numbers. Its followers were primarily attracted to join because of the Gurus 
precepts and doctrines which, inter alia, included melodious singing of divine 
hymns, and discussions of social evils such as untouchability, the caste system, 
meaningless ritual practices, and the low status of women long before the women’s suffrage movement made its 
appearance in the Western world in 1848. 





The increase in numbers and geographical spread of its followers across the Indian subcontinent and 
beyond served as the impetus for the establishment of the masand system as agents or intermediaries of the 
Gurus both, in terms of further propagation of the Sikh faith and as a means for sangats to keep in touch with the 
Gurus themselves. 


This article is an attempt to examine the evolutionary history and development of the masand system, 
assess its contribution to the economic development of the Sikh community during the time of the Gurus, and 
explore the factors that ultimately led to its abolition by the tenth Guru, Guru Gobind Singh. 


Origins and Establishment of the Masand System 


Guru Amar Das was in his early seventies when he became the third Guru of the Sikhs in 1552 by which time the 
Sikh sangats (derived from the Sanskrit word sangh, meaning brotherhood, company, fellowship, and association) 
were already growing steadily and beginning to be geographically pervasive. To cater for the needs these sangats, 
he established 22 manijis (literal meaning, a stringed wooden cot or seat, also interpreted as a missionary 
area/district). It was customary for the Gurus to receive visitors while sitting on their manjis and addressing their 
audience/congregations) or parishes/ecclesiastical districts covering different parts of India from Dacca to Kabul 
and appointed agents “who were fully conversant with the doctrines of the faith, to organize worship and the 
collection of offerings for the golak (community chest). 


Guru Amar Das had copies made of the hymns of Gurus Nanak and Angad and added to them his own 
compositions. Since this anthology was in Punjabi, it gained enormous popularity among the masses, who did not 
understand either the Sanskrit texts of the Hindus or the Arabic of the Muslims.” * Each of these manjis was placed 
under the charge of pious and devoted Gursikh sangatias or manjidars “who, besides preaching Guru Nanak’s 
word, looked after the sangats within their jurisdiction and transmitted the disciples offerings to Goindwal. Guru 
Amar Das designated the opening days of the months of Baisakh and Magh for the Sikhs to forgather at Goindwal. 
The manjidars deputized for the Guru when he could not be present at these ceremonies. Guru Amar Das also laid 
down rules for the simple ceremonies and rites for birth, marriage and death. In this way, the Sikh faith began 
developing the signs of a well-marked social group’.” Guru Amar Das shared Guru Nanak’s belief on the equal 
status of women, and this is reflected in the fact that three of the manjis were administered by women. 


McLeod (1997) avers that “Guru Amar Das is traditionally credited with having established the manji 
system of supervision, and the later masand (Hindi and Punjabi corruption of Persian masnad-i-ala, meaning lofty 
throne, couch, title of courtiers) system is believed to have developed from this prototype. The function of the 
manjis seems to have been exclusively to preach the message of naam Simran?.” However, some doubt remains 
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as to exactly when and which Guru established the masand system, with some accounts listing Guru Amar Das“, 
others listing Guru Ram Das?, and still others listing Guru Arjan.® A plausible explanation for this doubt (as cited in 
Gandhi, 2007) suggests “concrete evidence in the Panth Parkash whose author calls masand ‘Ramdasia’. Nowhere 
in the contemporary record has the word masand been used during the period of Guru Ram Das. It came into use 
during the Guruship of Guru Arjan Dev and perhaps this was the reason that led certain scholars to conclude that 


the masand system originated under Guru Arjan Dev’.” 


It is also believed that the dharamsalas (rest houses for travelers, devoted to religious or charitable 
purposes) were the forerunners of these manjis where congregations could meet together in fellowship to recite 
the Gurus hymns and teachings of moral and human values. There is common agreement that the initial role of 
the masands was to spread Guru Nanak’s teachings, provide spiritual guidance and support to the sangats, and 
transmit collected offerings to the Gurus. The offerings were used for langar (the community kitchen), and after 
meeting the local expenses of the manjis, the surplus was passed on to the Guru’s golak (the community chest) 
at Goindwal. 


Guru Ram Das succeeded Guru Amar Das and served as the fourth Guru of the Sikhs from 1574 until his 
death in 1581. Mandair (2013) credits Guru Ram Das for extending the manji system of his predecessor with the 
masand institution which played an important role in the further growth and development of Sikhism in successive 
decades before in-fighting, factionalism, and corruption started to taint this institution. He is specially 
remembered for clerical appointments and donation collections to theologically and economically support the 
Sikh movement.’ These masands were also called Ramdasias after the name of the Guru whom they represented’. 


The masands were not expected to use or depend on the offerings they received to support their own 
subsistence. During the tenure of Guru Ram Das, offerings collected and received by the masands were used for 
the langar (community kitchen) and other charitable causes. Guru Arjan Dev initiated work on the excavation of 
the sarovar at Darbar Sahib. 


Evolving Roles and Development of the Masand System 
Guru Arjan 


All ten Sikh Gurus were Khatris belonging to the Bedi, Trehan, Bhalla and Sodhi subcastes. Most of 
the masands were Jats, while a few were Brahmans and Khatris. The masands recruited from the Khatri class were 
mostly merchants and traders involved in trans-regional trade during the Mughal empire. The masands were not 
paid any salaries but were permitted to use one-third of the regular offerings in kind or cash received from the 
Sikhs for meeting local district expenses, with the rest being given to the Guru’s community chest on Maghi, 
Baisakhi, and other special days. The Guru bestowed the masands with siropas (from Persian sar-o-pa, head and 
foot, an honorary dress, garment, scarf, or length of cloth bestowed on someone as a mark of honor). 


Guru Arjan acceded to Guruship in 1581 and formally introduced the practice of daswandh (Punjabi 
Hey, literally meaning "a tenth part" in reference to the act of donating ten percent of one's earnings) as a 
contribution to the Guru’s construction and welfare projects (Guru di golak). This was not dissimilar to the 
Muslim practice of zakat and Guru Arjan converted voluntary offerings into compulsory contributions. More 
importantly (as cited in Pashaura Singh, 2006) “he reorganized the masand system for collecting tithes and other 
offerings from loyal Sikhs living in such distant places as Bukhara, Kabul, Lahore, Sirhind, Thanerar, Delhi, Agra, 
Banaras, Allahbad, Patna, and Bengal which were all situated on the trade route connecting central Asia with 
eastern India. Apart from Central Punjab, there were Sikh congregations established in Rajasthan, Malwa, 
Gujrat, Gwalior, Ujjain, and Burhampur. There were Sikhs living in coastal towns in the south and in Kashmir in 
the north?°.” He gave the masands greater authority and with varied religious and social functions. 
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No. | Name Area Assigned region 

1 Bhai Allah Yaar Delhi Delhi 

2 Bhai Beni 

3 Bhai Bua 

4 Bhai Darbari Majitha 

5 Bhai Gangu Shah Simaur, Himachal 

6 Bhai Handal Jandiala Guru area 
7 Bhai Kedari 

8 Bhai Kheda 

9 Bhai Lalu 

10 Bhai Mahesha Sultanpur Sultanpur Area 

11 Bhai Mai Das Tarn Taran, Amritsar area 
12 Bhai Manak Chand 

13 Bhai Matho & Bibi Murari Chunian, Kasur area 
14 Bhai Paro 

15 Bhai Phera Mirpur (J&K) J &K Area 

16 Bhai Raja Ram 

17 Bhai Rang Das Gharooan (near Kharar) Ropar District 

18 Bhai Rang Shah Jalandhar, Nawanshahr area 
19 Bhai Sadharan 

20 Bhai Sawan Mall 

21 Bhai Sukhan 

22 Bibi Sachan Sach 





Owing to the active involvement of the masands, large numbers of the Jat peasantry and rural population 
were attracted to and joined the Sikh community. In discussing the missionary work of the masands, Pashaura 
Singh (2006) makes specific mention of a masand named Kaliana who was sent by Guru Arjan to “hill country, 
present day Himachal Pradesh to spread the message of the Guru, and to raise funds and bring down timber for 
construction projects at Amritsar’?.” Mohsin Fani (as cited in Daljeet Singh, 1994) “records that the fifth Guru 
erected lofty buildings, kept horses, and even elephants, and maintained retainers?.” Gupta (as cited in Daljeet 
Singh, 1994) wrote that in every respect Guru Arjan had created a ‘state within a state’?*.” 


In the construction of the Darbar Sahib’s foundation, Guru Arjan’s instructions were that only kiln-dried 
bricks were to be used for this work. “Some masands who had charge of the bricks resolved to cheat the Guru and 
scamp the work. They smeared sun-dried bricks with plaster and laid them. The Guru heard of their dishonesty 
and ordered them to desist. They disobeyed his orders three times. He then dismissed them.” The building of 
the Golden Temple was completed under the leadership of Guru Arjan, and Pashaura Singh (2006) contends that 
“the economic prosperity of the Sikh Panth was largely responsible for the completion of the building program at 


Ramdaspur?.” 


Guru Hargobind 


Guru Hargobind became the sixth Guru of the Sikhs following his father Guru Arjan’s execution by the Mughal 
emperor Jahangir in 1606. Guru Arjan had earlier warned his son to be prepared to defend himself and be fully 
armed on acceding to the Guruship. The shift from pacifism to militarization as a defense against Mughal 
oppression was also reflected in the Guru wearing two swords symbolizing the dual concepts of miri piri (temporal 
power and spiritual authority). The masand system under Guru Hargobind was well administered with proper 
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records maintained and checked. Under his stewardship, the masands were instructed to maintain a disciplined 
life and given additional roles of recruiting and training Sikhs in the art of warfare and for supplying warriors to 
the Guru. They were also instructed to bring offerings of arms and horses and to encourage Sikh traders to travel 
widely to neighboring countries and distant places, especially in Central Asia for trade in defensive weapons and 
well-bred horses. These traders often visited the Guru with their offerings and to seek his blessings for both, their 
property and safety’®. 


Guru Hargobind himself travelled widely and expanded his missionary work. During his stay in Kiratpur, 
the number of disciples and followers increased considerably, causing the Guru to set up more community centers 
and train more masands. Some of these responsibilities fell upon Bhai Buddha and Bhai Gurdas, and following 
their death, were taken up by Guru Hargobind’s son Gurditta. The masands diligently performed their duties of 
preaching at various centers throughout India and P. P. Singh (2006) asserts that “they were the treasure houses 
of the Gurus for money and materials and were regular in their offerings. The office of the masands had become 


hereditary?’.” 


Gurus Har Rai, Har Krishan, and Tegh Bahadur 


Guru Har Rai was the grandson of Guru Hargobind and became the seventh Guru of the Sikhs on the death of his 
grandfather in 1644. In the early years of his accession as the seventh Guru, Guru Har Rai lived a fairly secluded 
life in a small village in Himachal Pradesh. The hostility of the disappointed claimants to Guruship, and the general 
disintegration of the masand organization impacted upon the advancement of the (Sikh) community. Guru Har 
Rai thus undertook tours of the centers and reorganized the missions. During his tenure of Guruship, some notable 
landed families of the Punjab became Sikhs?®.” 


During the tenure of the seventh, eighth, ninth, and tenth Gurus the Darbar Sahib was in the hands of the 
masands who looked after and were in control of the place. These masands, together with other impostors and 
priests saw the monies to be made by priestly craft and are alleged to have mismanaged the temple. 


Scholars including Teja Singh, Ganda Singh and Sewa Dass have posited thaBaba Makhan Shah, a trader 
by profession, was also a masand for the Kathiawaad area and involved in preaching Sikhism in West Punjab and 
abroad. He was a busy trader who travelled frequently on business and while there are no written records that 
support this contention, it is well known that he was responsible for punishing Dhir Mall (grandson of Guru 
Hargobind) and a masand by the name of Shihan who fired a shot at Guru Tegh Bahadur, fortunately missing him. 
Because he was passed over for appointment as the seventh Guru in favour of this younger brother Har Rai, Dhir 
Mall set himself up as Guru at Kartarpur and appointed his own masands or ministers, to collect tithes. 


Besides travelling and visiting sangats in Eastern India including Bihar and Assam, Guru Tegh Bahadur left 
the village of Bakala to visit Amritsar to find the masands barring his entry to Darbar Sahib. The masands had 
clearly grown powerful enough to deny the Guru entry to this holy place. 


Guru Gobind Singh 


Gobind Rai as he was known before he became the tenth Guru of the Sikhs in 1675 had a personal experience of 
the dishonesty of a masand named Bulaki who collected Sikh offerings from sangats in Dhaka. While anxiously 
awaiting his father Guru Tegh Bahadur’s summons to come to Anandpur, he requested Bulaki to make a palki 
embellished with gold and ivory that he could take with him on his journey. On examining the finished product, 
he discovered that “what the masands represented to be gold work only contained one part of gold to nine of 
copper’’.” Ona separate occasion, Bulaki, accompanied by his sons Chaia and Maia came to visit the Guru and 
presented a piece of Dhaka muslin as an offering. A similar offering for the Guru’s mother Mata Gujri was 
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purportedly retained by Maia and Chaia and not gifted to her2°.” The Guru also received a complaint from the 
widow of Ram Rai (eldest son of the seventh Guru, Guru Har Rai) that he was captured by some masands killed?+.” 


McLeod infers that “the growing independence and corruption of several of the masands was a cause of 
increasing concern...the situation had been bad enough in the time of his father Guru Tegh Bahadur, with the 
masands in control of much of the Majha and the gates of Amritsar closed against the Guru. Now, it was 
considerably worse with practically the whole of the Majha territory and most of Doaba under these rival 
authorities”*.” Owing to their geographical spread and distance from where the Gurus were based, the masands 
effectively controlled their respective sangats relations with the Gurus and could choose for these relations to be 
severed. The masands had grown increasingly corrupt dictatorial and grasping power as opportunity offered, 
some were keeping what offerings they had collected in the Guru’s name, while others arrogated sanctity to 
themselves, and some others tried to “create schisms in the fledgling Sikh community which could have weakened 
it from within??.” In some instances, these corruptions included misrepresentation of the Gurus doctrines. Some 
masands even aspired to Guruship. Yet others “engaged in money lending and trading on the offerings they 
extorted from the poor peasants”“.” This is not to say that all the masands were dishonest. The Guru knew masand 
Pheru to be “without guile, acquitted him, and with his own hands invested him with a robe of honour’’.” 

Belief in the spiritual tutelage of the Gurus was an intrinsic part of Guru Nanak’s teachings and during his 
time at Anandpur, Guru Gobind Singh reflected on “the disunity and decadence that had come into the movement 
launched by Nanak. He was able to put his finger on the two causes which had contributed to this state of affairs, 
namely the wrangling over the succession to Guruship and the masands*°.” Guru Gobind Singh was not unaware 
that abolishing the masands would have an effect on offerings for the Guru’s coffers. In preference to deciding to 
reform the masands he instead chose to abolish and excommunicate all the masands. The examples of Prithi 
Chand, Dhir Mal, Mehrban, and Ram Rai, each of whom had disputed the succession (to Guruship) during their 
times and their positions as rival Gurus, were no doubt a deciding factor in Guru Gobind Singh’s mind?’.” 


Guru Gobind Singh “summoned all the masands to appear with their Sikh constituents before him at 
Anandpur at the Baisakhi festival’®.” Several primary sources have mentioned different dates of this historical 
event, yet the most acceptable date is Baisakhi day of March 20, 1699.7? “He was now thoroughly satisfied that 
the masands had arrived at a pass where they did not believe in any Guru and that their insolence must be 
checked. He therefore decided that, as the human Guruship must end with himself, so must his Sikhs be freed 
from the tyranny of the masands*°.” The Granth Sahib would henceforth serve as the spiritual Guru and the elected 
representatives of the community (panth) would serve as the as the secular Guru?*. Besides abolishing the masand 
system he also established the Khasa (H™SHI, derived from the Arabic or Persian word "Khalisa" which means "to 
be pure, to be clear, to be free from."). Chandra Sain Sainapati, commonly referred to as Sainapati was one of 52 
court poets of Guru Gobind Singh and gave a contemporary account of this particular Baisakhi day in 1699 on the 
creation of the Khalsa and the renunciation of the masands in the following words (English translation by Kulwant 
Singh). His piece is titled Founding of the Khalsa Panth (Baisakhi B.S. 1752). 


Dohra: 


“Guru Gobind Singh at Anandpur Sahib, 

Did deliver his sermons now and then. 

By endless mountains was it surrounded, 

On a Satluj bank was this auspicious place situated. | /1] [117] | 


After the passage of the month of Chettra, 
There was held a huge congregation here. 
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On the auspicious occasion of Baisakhi, 
Did the revered Guru Gobind Singh reflect. | |2] [118] | 


As the people arrived from distant towns and cities, 

All of them gathered here in Guru’s congregation. 

The divine Guru being the creator and doer, 

Did appear before the congregation in his benevolence. | [3] /119] | 


Guru Gobind Singh in his cheerful benevolence, 

Did shower his benevolence on the congregation. 

As the Divine Guru revealed the creation of Khalsa Panth, 
He eliminated all the (earlier) entanglements. | |4]/ [120] | 


As the whole congregation assembled here, 

One the bank of the sacred river Satluj. 

Many joined the Khalsa Panth after listening to Guru’s words, 
While many others felt restless and worried. | |5/ [121] | 


Renounce the Masands and meditate upon one God, 

With these words of wisdom did the Guru address the congregation. 
Thereupon, the devout followers united with the Divine Guru, 

As a fish feels at home being within the water. |/6//122] |” 


Source: Sainapati. Sri Gursobha. English translation of the 1711 original manuscript by Kulwant Singh, Chandigarh, 
Institute of Sikh Studies, 2014, p. 59. 


Guru Gobind Singh issued four hukamnamas (compound of two words: hukam, meaning command or 
order and namah, meaning statement. Also refers to a hymn from the Guru Granth Sahib given as an order to 
Sikhs by one of the Gurus), namely Hukamnamas Nos. 46, 48, 49 & 50. Madanjit Kaur (2007) asserts that “two 
hukamnamas bear direct direct testimony for rejecting the masands. Hukamnama No. 46 issued in 1699 A.D. and 
Hukamnama No. 50 issued in 1700 A.D. mention the term masand. Hukamnama No. 48 and Hukamnama No. 49 
only directs the sangat not to give any offering to anybody else (hor kise nu nahi dena)?2.” 


Summation 


Owing to the dispersed spread of the Panth it would have been difficult for the Gurus to frequently travel and 
personally meet with sangats in distant places. The establishment of the masand system contributed significantly 
towards the organization and dissemination of the Sikh faith during the times of the Gurus. It was left to the 
masands to initiate new followers, serve as a link between them and the Gurus, and also deal with the secular 
problems of the local sangats. Gandhi (2007) contends that “their role in expanding the Sikh mission in different 
parts of the country at its earlier stages of history is commendable**.” McLeod (1997) concurs “that the masand 
system presumably did its job reasonably well in the first few decades of its existence**.” As the panth grew in size 
and numbers, some of the masands grew lax and lazy, usurped authority unto themselves, grew increasingly 
independent, evinced signs of corruption in terms of keeping offerings collected on the Gurus behalf, and some 
even had aspirations to Guruship. 


More than 320 years have passed since Guru Gobind Singh abolished the masand system. Yet today, 
countless self-styled mahants, sants, babas, and masands still exist in some form or other, many of then occupying 
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gurdwaras and deras (camps or cantonments) in India and overseas. They prey on the frailties and weaknesses of 
their followers and acquire wealth through spurious and deceptive plans to build schools, community centers, and 
new gurdwaras — many of which never see the light of day. Some engage in manmat and rituals, presumably 
preaching from Gurbani and garnishing the misrepresentations of Gurbani messages with their own songs and 
sakhies, while still others have also been involved in nefarious activities. 


If the truth be told, these modern day self-styled mahants and pakhandi sant babas are of our own creation. They 
would cease to exist if we chose not to entertain and pander to them. It behooves us, individually and collectively 
with the joint efforts of Sikh national organizations in India and overseas, gurdwara management committees, 
and the Shiromani Gurdwara Parbandhak Committee (SGPC) to call them out. The Guru Granth Sahib is our 
ultimate guide and spiritual Guru. 
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Hdl det fity aH Shut fants pat 
dada Huy IGE SBT 


brar_jiwanwala@hotmail.com 
# 647 966 3132, 810 449 1079. 


28-29 HSed 2019 Wel a Hse Ut wets Jes Gaede wenn 
vaud, fsaxt ds goeveg fHotr@ar fed, <eaes thy 
Gaaninqne <8, dg aoa Aloe e 550g use 4 MS et da 
aiadH minus att ae 


ud ud yard Yee Te ud HES Bel ASG Vo A A Ads Si we AST 10 SA AHH Tt Ags HT 
ud famigt eA 3a, faHos A sas ot Hed sda are frarfonn dfn Ht fess ure ah 


Goerdl a ysual anal @ fA 3 fEA Ald AHH & eStart Ada Bel ean yxy ats! Sud Sud 
ad Wd-UA aud fee oS Te we wd UA oH He a SH wg ag AGS HASH 1 Sfelal ag ae A ug S3 
oo i JgHbat fed frag 60-70 Agr 3 Sa 8S Ha Sal wrest Uthat agHbat fy aH } fas Hg 

AS | 


Sdd JS fed 12 HIS A 2 SA Sa 200 2 Ad Ba UT! Sas GET Vag Hid 8S HS 3 AST 
aS Sdid ed A Sd dd Sd dd ade Sa wi § Wad Ha ud fan Ue dos SF ct Odi Heal a fAHTS fed A 
a dg wa 2 ud A ay He See Usa NTS HST Gal GeH 2 Wege, wregi ws dst aff wg Ba 
dg asa fust ate 5502 Use & AYUS Yo Cl Bua! te 2 Gege Sf fy aH farts UNS aS SST TS 
wd fed add St met | 


fea sgt re H uru\|t dist urge aaa mS Ae 3 wie SHS} Hos aTCehat ws et HsTaa fasret 2 
faa At st fka 5o- 55 FHS ngs wruNl od oe dit fed Gadi 3 Ng afoe wall fa Aa tH of 3 Gd JI 
H GH vas oad dig fed @3' Sen ot uas ada AH femr fa fea fasrsi Hes fees gS dH eat de 
arg fest fe Se at fea fasta fifty UH od Ue 2 fea fra fasre Ua Un ste OI SH fea gost fity dH 
dl Hafhast Ts ds aud 3 Cd 4d-AA ea ey doch yeh 


H fans fed 12.15 3 wad feat faSta 12.3030 fest ct Aig UsraH fed sve aS eS Ar S 
daw ao fea Ta Set ah HS wre dist fea Bo 2 favs awd fy cages § da far ct faa A 
fo Ga S0-HA Sard fed fen § daa Bl a wru\|t dist few 8a a deeb wea 


fra SASS US, Hous hws Asis Bd ys St tor sda ars famita J AUS a THA-TaI 
UUs aes thai gas ArShat Varsha ag at A art fed S A ommuest use us| fae: 


ofe Jan don fuagere TI Yates fan geeet Il AS Fast eon feg dur gent aa AE 1193 
UST 74 Il 


fen ga 4 Ve TAS HSA Se 3 etla fed mas! ABA: 
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FG 38 UH Wwe TTT | fag us Sat TSt Het org 1 fEs wafer Ug UH 1 fra TA ale & OTA 
HRON UST 1412} 


fet fapat| FEA <ast Id Al Ue! VHS Ht fae? fea t Tesh } Ss Al fae: sve} DSTA HT Shot eri 
6 dd ga Atgg 4 AHS SHS ae CHS Ad fa Ufgst sd ot set ust dt dg mano fust FH Aes J 
Une Wis Se USAT 2 dd diet 3 85S T faag aget 31 fre: UiA furs ufA ule SoH uid Ya" Tag Se 
ons ate uate a Yats dade Hed! fox sgi set qaema at ent 40 sai fed ule 3 ule 16 fesara 
dd fee Arch Ja fre ofadiie at a frog 3 for ded) fore Hoe fe oe sai Tg wens USAT 2 
MATS VS Fda J ume oi fsebut geht) Aeus A Moree fes ag saa fust et wag ws NS, 
wad 6 Wed afse, ws wad a Ae fed Wel, daha at mn} Sat WS, dg Salad USAT HS Hai sai 
chy gee ured § As UlgSbai wt oH-STaT SUS fg Ag Fs-aHS J, TBS J Ae a Tawetegs Haus 
Had dad ws ag wer at ue Asa Tt Sa US ot GHA Ua: 


38 3d sig UBS Na Ts Il Heear sfomn wg | Fd AH LIAS at gy IH Ufa Hae BS" als 
WA UST 721 Il 


So 3d nee Ad SHS Sa J, Nat HS (EA Sa} His A Gue Beh Tet d! Gd sa-nivs Hh Sa ars) 
H oaet 3 fedas J fart at Ae ee da Sd ed FS Yd BS SAS) fies Js, (Hd MSH § 3d) teva Tt Su 
(Saft deh v, (FEA SHAS) H Sd) aS He! tera St Ha Sh Hare" THAI 


afeed Hu ad dat ys AeA Sa aS Hat Hotugut 3 feushut atshat fea A etm fa Hat chat 
aaah $ fae wa 2 Un ats ater 31 fife froosra gard fae flor dais at dist wa fy feoaasra 2 
Hel dg Sa’ YU, farts fu a fase w frag A ais fur Gea S es 2 gst frac afs a dis agat 
Fi sas} ae CD afg|et Stat Sei faSfa 114-115 aH @ GA GHe elena fed 82 fu As 3 well ern 
ani 2) at HS fea & Ste fe fein we fiona fae dist ater 31 wad fea gras dt a 
fad feat } ua fered fed ots fret Fer Sede usr vaud e ys Tayls Hu ys 3 ast 


BS ddfevd fiw uses caged J cass fity GagrarctAna t He 3 tana Ce me wis gab 
Anish sadid gd dg Sa usa 2 fis w fenag yded eae ais! fea A frag agar gered 
fo feai 3 f¥e gua Sade dH fase “usa ot Gsual, dt gH Tus 3 dias de ada thai fausi a frag 
ais) ddan qust st ouSpat feusi fea Tg dike fu § ag die oA di fever Ji Sas eas ak, 
A wtdboranat o, of forsra Aaa aus wt al fener fed ao fog ois! fea fea ag dite fiw at ard 
mMUHTS Had feushai at Ft Us afoot fap! viz fed uses Hu HzaGH ct Set fast, " Han th wt” TAA 
@ Vaged @ fea TU 3 25 Tad TS 2 fRa BS fost, 2 ads Ard Ufoat a Jere 2 a cf fa 
fra fasts fee WS Ta ad af qa-aers ffir fara g 


nig fed AS Hat e ATS t A|ta Ue a SST YS! A AHH Ut AHS ast Teh fan Taeera a 
ana S 2 fee Us UsiaH Bfent Je fea A amuShat ufut ars ufgst erg Cfo J ms Hew agal Feet I 


H fed frag fity Hast } Ja da a onus ager difa Ad ae AA Ha ore Ja fia ay fue § 
THe Agd AS! Hag mut gy fHutd adi St ua Hd 3 aw AH 
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Note to Contributors 


The Sikh Bulletin invites articles on matters relating to Sikhi. The Editorial Board is 
principally appreciative of essays that adopt critical approaches towards Sikh matters 
and issues. Articles devoted towards exploring the messages of Gurbani as contained 
within the Aad Guru Granth Sahib (AGGS) are particularly welcome. 


Manuscripts must be in English or Gurmukhi and must begin with a title page that 
includes the names, e-mail addresses, and affiliations of all authors. References must 
be properly cited. All Gurbani verses must be accompanied by a transliteration and 
mention the page where it is to be found in the AGGS. Authors are encouraged to 
venture into providing translations of Gurbani verses that break from the mould of 
vedantic, yogic and literal slants prevalent in orthrodox teekas and translations. 


Manuscripts need to be submitted online to editor@sikhbulletin.com and must be in 
Microsoft Word (.doc). The preffered font for English characters is Calibri. Gurbani and 
Gurmukhi characters must be in Unicode. 


The maximum length for each article in a regular issue is 5,000 words. Lengthier 
articles considered worthy of SB readership would be broken up into multiple parts for 
publishing in consecutive issues. Editor. 


Note to Readers 


The Sikh Bulletin is published in electronic format and is being sent to readers whose 
e-mail addresses are in our distribution list. Please feel free to forward this issue to 
your contacts. Alternatively, you may provide us the e-mail addresses of friends and 
family who would like to receive The Sikh Bulletin regularly. 


The Sikh Bulletin (including past issues) may be accessed at www.sikhbulletin.com. 
More recent issues can also be accessed at www.sikhivicharforum.org. 


The views expressed by authors are their own. Please send feedback at 


editor@sikhbulletin.com 
Thank you for your continued support of The Sikh Bulletin. Editor. 
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